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ple of Kahf. All three are indeed unique and it was the haramah, a mat- 
ter of wonder, that manifested itself in an extraordinary way around 
these people devoted to Allah (a thing of wonder that manifests itself at 
the hands of a prophet of Allah is called a muj'izah or miracle, while if it 
appears at the hand of some other pious persons, it is called 'KarEmah'). 

First of all, to be overtaken by continuous sleep for a long time and to 
stay alive in that state without eating and drinking is by itself a matter 
of wonder, and certainly contra-habitual and extraordinary. Its details 
will appear in the verses that follow. Given here is one state of their long 
sleep, that is, Allah TaaZ  had arranged for their protection in the Cave 
in a way that the Sun would pass by them morning and evening but 
would not shine over their bodies inside the Cave. The advantages of the 
sunshine passing by them were things like the stabilization of the traces 
of life, moderation and balancing of the effects of wind, chill and heat 
etc. And then, the Sun not hitting their bodies directly may have also 
been a factor in keeping their bodies and dress protected. 

This arrangement of keeping them shielded from direct sunlight 
could also be conceived if the cave lies situated in a particular structural 
position and the opening of its entrance happens to face south or north 
in a way that sunlight does not get in there naturally. Ibn Qutaibah 
went to the trouble of making elaborate mathematical calculations to de- 
termine the peculiar location of this Cave precisely in terms of latitude 
and longitude. (Mazha6) Contrary to this was the approach of al-Zajjaj 
who said that the staying of sunshine away from them was not because 
of any inherent situation or formation of the Cave, instead, it was an ex- 
traordinary phenomenon manifested as a karZmah. I t  seems when it 
was said: 41 4; ;l;: k.l$ (That is one of the signs of Allah) at the end of the 
verse, it was obviously there to prove that this arrangement of protection 
from the Sun was not the outcome of any particular formation or location 
of the Cave. Instead, it was a sign of the perfect power of Allah Ta'dila. 
(QurtubT) 

To put it candidly, Allah Ta'ZlZ had it all arranged for them that sun- 
light will not reach their bodies. It may have been caused through its 
particular formation or location, or through the barrier of a cloud or so- 
mething similar when the Sun would start shining, or the very rays of 
the Sun would be moved away from them in an extraordinary manner. 
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All these probabilities exist within the verse. There is no need to insist 
upon fixing any of these as the absolute reality. 

The People of Kahf during their long sleep were in a state that 
an onlooker would have taken them to be awake 

The second state qf the People of Kahf pointed out is that there were 
no signs of sleep on their bodies in spite of having been put to sleep for 
such a long period of time. In fact, they were in a condition that anyone 
who looked a t  them would think that they were awake. Generally, com- 
mentators say that their eyes were open. The body is relaxed in sleep 
but this relaxation was not there. The change in the momentum of 
breathing that comes upon the sleeping was also not there. I t  is obvious 
that this state too was nothing short of being extraordinary, a kind of 
Thaumaturgy (karEmah), in which the apparent consideration of wisdom 
was their protection lest someone taking them to be asleep attacks them, 
or steals things with them. Then, the changing of sides to the right and 
the left could also give an onlooker the realization of their being awake. 
And then, there was a particular benefit as well in changing sides - in 
that the dust they were sleeping on does not eat into an unchanged side. 

The dog of the People of Kahf 
At this point, we have a question on our hands. I t  appears in an au- 

thentic Hadith that angels do not enter a house that has a dog or pic- 
ture. Then, there is a Hadith of the Sahih of al-Bukhari. There, it has 
been reported on the authority of Sayyidnii Ibn 'Umar & that the Holy 
Prophet said, "Whoever keeps a dog, except the one used for hunting 
or guarding livestock, has two qtr'rats deducted every day from his reward 
(q&t or karat is the name of a small weight)." And in the report narrat- 
ed by Sayyidnii Abu Hurairah &, there is the exception of a third kind 

of dog, that is, a dog kept to guard land produce. 

Based on these Hadith reports, one can ask a s  to why did these 
worthy men of Allah take a dog with them? One answer to this could be 
that the prohibition of keeping a dog is an injunction of the Shari'ah 
brought by the Holy Prophet and i t  is possible that i t  may not be so 
prohibited in the Sharl'ah (law) brought by Sayyidnii 'Is5 MasTh %&\. 
Then, it is reasonably imaginable that these people who had property 
and livestock may have kept a dog for their protection from intruders 
and since the faithfulness of a dog is well known, the dog followed them 



Siirah Al-Kahf : 18 : 17 - 18 592 

when they went out from the city. 

Good Company is a Blessing - Even for a dog! 
Ibn 'Atiyyah says that his father told him that he heard a sermon of 

AbE al-Fad1 Jawhari in the Hijrah year 469 a t  the Great Mosque of 
Egypt. Speaking on the Mimbar, he was telling everyone, 'whoever loves 
good people, he too gets a share from their goodness. See when the dog of 
the A+&b al-Kahf loved them and followed them closely as if appended 
with them, Allah Ta'ZlE mentioned it in the Qur'Zn'. 

Al-Qurtubi mentions this report of Ibn 'Atiyyah in his Tafsir. In his 
comments, he says when a dog can reach this station by being in the com- 
pany of the righteous and the saintly, imagine how high the station of 
true believers and pure monotheists who love righteous men of Allah 
would be. In fact, there is comfort and good news in this event for Mus- 
lims who are weak in deeds but do love the Holy Prophet % fully and 
duly. 

It has been reported in the Sahih of al-~ukhiiri that SayyidnZ Anas 
& said, "One day, I and the Holy Prophet % were coming out of the 
Masjid. We met a person at  the door. He asked, "YZ Rasiilallah, when 
will the QiyZmah come?" He said, "What preparations have you already 
made for QiyEmah? (In view of which you want it to come soon)." Hear- 
ing this, the man was somewhat ashamed and corrected himself by say- 
ing, "I have not collected a lot of prayers, fasts and charities for 
QiyZmah, but I love Allah and His Messenger." He said, "If so, [on the 
day of QiyZmah] you shall be with those whom you love." Sayyidna Anas 
4& says, "when we heard this bliss of a sentence from the Holy Prophet 
%, we were so happy that we had never been that happy since we em- 
braced Islam." After that, SayyidnZ Anas said, "[al-hamdulillEh1 I love 
Allah, His Messenger +, Jc hl&, Abii Bakr and 'Umar L+.G hl &J, 

therefore, I look forward to being with them." (QurtubI) 

Allah Ta5lZ had invested the People of Kahf with such awe as 
would make an onlooker run in terror 

The address in verse 18: &I2 , d l $  (If you had a look at  them) is ap- 
parently to people at  large. ~herefore(it does not necessarily follow from 
it that the Holy Prophet % too could be filled up with awe generated by 
the state of the People of Kahf in their Cave. So, the address here is to 
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common people. They are being told that, were they to cast a look a t  
them in that state, they would have fled away from them in terror and 
the resulting awe of them would have gripped them all over. 

What was the basis of this awe and what were the reasons for it? 
This is something in which debate is useless - therefore, the Qur'Zn, and 
Hadlth have not explained it .  The t ru th  of the matter  is  tha t  Allah 
T a a Z ,  in His wisdom, had created such conditions for their protection 
that the Sun stays away from their bodies, and the onlooker takes them 
to  be awake and is filled with awe of them and is consequently unable to 
see them fully. It  is possible to have these conditions prevail by way of 
  articular physical causes as well as  by way of an extraordinary input or 
as the working of wonder (karamah). Now, when the Qur'an and Hadith 
have not determined any particular reason for it, debating i t  with hollow 
conjectures is futile. Preferring this approach, TafsIr Mazhari cites Ibn 
Abi Shaibah, Ibn al-Mundhir and Ibn Abi HZtim in support. They have 
reported an  event relating to Sayyidnii 'AbdullZh ibn 'AbbZs & who 
says: 'we waged a J ihad against Byzantine forces in the company of 
Sayyidnii Mu'iiwiyah & which is  known as  the  battle of al-Madiq 
( d l ) .  On this trip, we passed through the site of the Cave of the People 
of Kahf. The Qur'iin mentions it. SayyidnZ Mu'Zwiyah wanted to go into 
the Cave and see the bodies of the People of Kahf. SayyidnZ Ibn 'Abbas 
said, 'let us  not do so because Allah Ta'ZlZ has  already prohibited 
someone better than you from seeing them, that is, the Rasiil of Allah.' 
Then, he recited this very verse: '&& (If you had a look a t  them, 
you would have fled from them a*d would have been filled with awe of 
them - 18). [This tells us that, in the sight of SayyidnZ 'AbdullZh ibn 
'AbbZs, the address in ,dl$ (If you had a look) was to the Holy Prophet] 
But, SayyidnE Mu'Zwiyah did not accept his opinion [perhaps, because 
he may have taken the address as  being to common people and not to 
the Holy Prophet g. Or, it  may be that the Qur7Zn has portrayed the 
condition of the time when the People of Kahf were alive and asleep. 
Now a long time had passed since they died. I t  was not likely that they 
would still have the same atmosphere of awe around them]. However, 
Sayyidna Mu'Zwiyah, with his position unchanged, sent a few men to 
find out the facts. But, when they stepped into the Cave, Allah Ta'Zlii 
sent a hot wind upon them because of which they could not see anything. 
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( ~ a ~ h a r i )  (This report was also referred earlier under 'The People of Kahf: 
Place and Period') 

Verses 19 - 20 

And similarly We raised them up so that they ask each 
other. One of them said, "How long did you stay?" They 
said, "A day, or part of a day." They said, 'Your Lord 
knows best how long you stayed." So, send one of you 
with this silver (coin) of yours to the city and let him 
look around which of the eatables are the purest and let 
him bring you some food therefrom. And he must be po- 
lite and must not let anyone know about you. [I91 If they 
know about you, they will force you to revert to their 
faith and in that case, you will never find success. [201 

Commentary 
The word: ,kl,'i? (kadhalik) in the first sentence is for comparison. 

The purpose a t  this place is to describe the mutual likeness of two 
events. One of these is the event of the long sleep of the People of Kahf 
for an equally long period of time mentioned in the beginning of the 
story under the verse: IYL & 41 2 &$I -& c$ : "SO, We veiled their 
hearing (putting them to sleep) in the cave for a number of years - 11." 

The second event relates to the rising of these people from that long 
drawn sleep - intact, healthy and fit despite the absence of any 
energy-giving intake - and becoming wide awake. Both are alike in being 
signs of the power of Allah Ta'ZlZ. For this reason, when 'raising them 
up' was mentioned in this verse, the word: @'I\j- (kadhalik: 'And 
similarly') was used to indicate that the way their sleep was not like the 
habitual sleep of common people, very similarly, their rising too was 
distinct from natural habit. Then, as for the next statement after that: 
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g;-a, meaning 'so that they ask each other [as to how long the sleep 
was],' it is not the reason of 'raising them up.' Instead, it is a mention of 
a usual  phenomenon. Therefore, the  particle: yY ( lam) in: g;G, 
(liyatasa'alii: so that they ask) has been identified as the lam of 'Zqibah 
(consequence) or sairiirah (result) meaning that which naturally follows 
as  a sequel. (Abfi HayyZn, al-Qurtubi) 

In short, their long sleep was a Divine sign. Similarly, sitting up all 
awake after hundreds of years - fit and healthy without usual nourish- 
ment - was also another perfect Divine sign. And it was also Divinely in- 
tended that they too should come to know that they have been sleeping 
through hundreds of years, therefore, i t  began with questions asked 
between each other and ended a t  the incident mentioned in the next 
verse: $97 Ll,'sj (And in this way We made them known - 21). I t  means 
that the people of the city knew their secret and, despite the difference 
in determining the period of their stay, everyone believed that they had 
been sleeping in the Cave for a long period of time. 

Given in: '& >E ;lG (One of them said - 19) is the detail of what was 
said briefly at  the beginning of the story (12) - that they differed about 
the period of their stay in the Cave and that one of them did say the 
right thing. According to this detail, one person from among the People 
of the Cave ventured to pose the question as to how long did they sleep. 
Then, came the response from some that said, 'a day, or part of a day' - 
because, these people had entered the Cave in the morning and when 
they woke up, it was evening. Therefore, they thought, that was the day 
they had entered the Cave and the duration of their sleep was just about 
a day. But, some from among these very people realized that, perhaps, 
this was not the day they had entered the Cave. If so, who knows how 
many days have gone by? Therefore, they decided to let this particular 
knowledge about the event rest with Allah. By saying: $ L; pi F5 I$ 

(Your Lord knows best how long you stayed - 19), they dismissed this de- 
bate as unnecessary and turned their attention to the need of the hour, 
that is, to send a man to the city to bring some food from there. 

The word: $41 (al-madinah) in the phrase: J! (ila al-madrnah: 
to the city) proves a t  least this much that there used to be a big city close 
to the Cave where they had stayed. In his Tafsir al-Bahr al-Muhit, AbG 
HayyEn has said that the name of the city a t  the time the People of Kahf 
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left was IfsGs and now, the name was Tarsus. Al-QurtubT has said in his 
~afsTr that during the time idol-worship and ignorance prevailed in this 
city, its name was Ifsfis. But, when the believers of that time, that is, the 
followers of SayyidnZ Maslh @I,  overtook it, they renamed it  as 
Tarsiis. 

The word: '%id;! (with this silver [coin] of yours - 19) tells us that 
these good men ha'd also brought some money with them when they 
came to the Cave. From here we know that the procurement and man- 
agement of essential expenditures in life is not contrary t o  the norms of 
Zuhd (abstention from worldly desires) and Tawakkul (trust in Allah). 
(Al-Bahr al-Muhit) 

The word: &>I (azka) in: Cl2-L $>i&"i (which are the purest - 19) means 
what is clean and pure. According to the Tafslr of Ibn Jubayr, it denotes 
HalZl food. They were alert to the need for such precaution because at 
the time they had left the city, people used to slaughter animals in the 
name of idols and that was what they sold in the market. Therefore, 
they stressed upon the man going out to bring food only after making 
sure that it was HalZl. 

Ruling 
This tells us that eating food in any city, bazaar or hotel, where most 

of the food available is HarZm, is not permissible without prior investiga- 
tion. 

, >  > > >  ,,>, 

The word: +; (rajm) in: means 'they will stone you to death 
- 19.' It will be recalled that the king had warned them - before they went 
to the Cave - that they will be killed if they kept adhering to their pre- 
sent faith. This verse tells us that a renegade in their faith used to be 
punished by being stoned to death in which everyone participated, ex- 
pressed collective anger and lent a hand in killing him. 

Perhaps, the punishment for adultery committed by a married man 
or woman by stoning to death, as proposed in the SharTah of Islam, may 
be aimed at  exposing the one guilty of this abominable act at  the cost of 
all norms of modesty and propriety. The execution of the culprit was to 
remain public with everyone joining in so that two things were ensured - 
let that disgrace be at collective level, and let all Muslims express their 
wrath practically so that no one dares repeat this act of shame among 
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them. 
,, * >,,* 

The expression: F-k-1 !;*.ti (So, send one of you - 19) tells us that the 
group in the Cave picked up a man from among them to go to the city 
and gave him the  money to buy food which he  would bring back. 
Al-Qurtubi finds this significant. He quotes Ibn Khuwaizmandiid and de- 

scribes some rulings deduced from here. 

Rulings 

1. Partnership in capital is permissible - because, this amount was 
shared by all. 

2. Power of attorney or delegation of management is permissible in 
capital, that is, one person can, as an authorized agent, disburse from 
shared capital with the permission of others. 

3. If a group of people shares food, it is permissible - though, individu- 
al food intake usually differs with one eating less while the other, more. 

Verse 21 

And in this way We made them known to the people so 
that  they realize that Allah's promise is true and that 
there is no doubt about the Hour. When they were dis- 
puting among themselves in their matter, they said, 
"Erect a building over them. Their Lord knows them 
best!' Said those who prevailed in their matter, 'We will 
certainly make a masjid (mosque) over them." [21] 

Commentary 

Described in this verse which opens with the words: &.& c 3 i  q*' 
(And in this way We made them known) is the disclosure of the secret of 
the People of Kahf before the residents of the city. Along with i t  given 
there is a view of His wisdom, and of the belief in the Hereafter and the 
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Last Day when the dead will rise again, and that they will ultimately be- 
lieve in it. How this came about has been mentioned briefly in Tafsir 
al-Qurtubi as follows: 

The secret of the People of Kahf: 
How did the people of the city learn about it? 

When the People of Kahf went out, the Mushrik king DaqyZnGs, the 
oppressive ruler of that city died. Centuries went by. Then, it was taken 
over by people who were pure monotheists. Their king was a righteous 
man (whose name has been given as BaidGsis in Tafsir Mazhari withref- 
erences to historical narratives). During his time, it so happened that dif- 
ferences became rampant on the issue of the dead rising again on the 
day of QiyZmah. One sect rejected the possibility of human bodies rising 
again after the process of decomposition, disintegration and dispersal as 
scattered particles all over the world. BaidEsis, the king of the time, 
s tarted worrying about ways to dispel these doubts. When nothing 
worked, he got into ragged clothes, sa t  down on a heap of ash and 
prayed to Allah. Lamenting and pleading earnestly, he said, '0 Allah, 

. now it is up to Thee to make things work out in a way that the belief of 
my people gets corrected and they take to the right path.' On one side 
was this king engaged in his plaint and prayer while, on the other side, 
Allah Ta'ZlZ arranged to have his supplication answered in His own 
way. The People of Kahf woke up. They sent one of their men (reportedly 
named Tamlikha) to the city bazaar to buy food. He went to a shop and 
paid for the food he bought in the form of a silver coin dating back to the 
time of king DaqyZnEs who reigned there three hundred years ago. The 
shopkeeper was taken aback. Where did this coin come from? What peri- 
od does i t  belong to? He was confused. He showed it to other shopkeep- 
ers. Everyone said that the man had struck some treasure and was there 
with a coin from it. This man told them that nothing of that kind had 
happened to him and the coin was his own. 

The shopkeepers detained him and produced him before the king. As 
said earlier, this king was a righteous man of Allah. It is said that he 
was aware of the old state treasure house and in its archaeological sec- 
tion he had also seen the tablet inscribed on which there was a list of the 
names of the People of Kahf along with the description of the incident of 
their escape. According to some, the cruel king DaqyZnGs was the one 
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who had ordered that such a tablet should be inscribed to declare them 
as proclaimed offenders, to preserve their names and addresses and to 
have them arrested on sight. Some other reports say that there were peo- 
ple in the royal court who disapproved of idol-worship by heart and took 
the People of Kahf as votaries of truth. But, they did not have the cou- 
rage to declare it  openly. What they did was to have this tablet inscribed 
to be kept as memorabilia. The name of this tablet was Raqim because 
of which the People of Kahf were also called the People of Raqim. 

So, this king knew something about this event and a t  that time he 
was busy praying to Allah that He would somehow make his people be- 
lieve that making dead bodies rise again was not beyond His most per- 
fect power. 

Therefore, when he inquired into the background of TamlikhZ, he 
was convinced that the man was one of the People of Kahf. He said that 
he used to pray to Allah in the hope that He would somehow make him 
fortunate enough to meet the people who had run away from DaqyZnGs 
for the sake of their faith. Now that Allah had perhaps heard his prayer, 
he was grateful. May be there is, in this event, some decisive proof that  
makes people believe in the rising of the dead. After saying this, he  
asked this man to take him to the Cave from where he had come. 

The king arrived there with a retinue of people from the city. When 
the Cave came close, TamlikhZ asked the king to wait there for a while 
so that he could go in and inform his companions about the situation. He 
would tell them that the king was there to meet them along with his peo- 
ple and that the king was a believer, a monotheist and so were his peo- 
ple. If he failed to do that, and the king appeared there unannounced, i t  
was likely that they might take him to be their enemy like the previous 
one. When Tam1;khZ went in the Cave, he related the whole story before 
his companions. They were pleased. They greeted the king showing due 
respect for him. Then they returned to their Cave. And as most narra- 
tives have it, when TamlikhZ related the whole story before his compan- 
ions, they died and could not meet the king. At this stage, Abu Hayyiin 
has reported a narrative in al-Bahr al-Muhit which says that after the 
meeting, the People of the Cave took leave of the king and the visiting ci- 
tizens and went into the Cave. I t  was a t  that time that Allah Ta'ZlE sent 
death to them. Allah knows best the reality as it is. 
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However, the people of the city now had before them a marvel of Di- 
vine power manifested so decisively and clearly. They came to believe in 
the working of that power. They saw living human beings kept alive for 
three hundred years without food and things essential in life. And then, 
they also saw them raised intact, healthy and fit after having been kept 
asleep for such a long time. With all this in view, why should it be at  all 
difficult for that power to make these bodies come alive after having met 
their death? Through this event, their perception that the resurrection of 
bodies was a far out proposition stood refuted. They now realized that 
taking the Power of the master of the universes on the analogy of the 
power of human beings was an act of ignorance by itself. 

* ,,, 6,' I>,,, 

A hint was made towards this very aspect in the words: &I i r j  dl& 
'-. 5 ,  G>Y %d..J155 32- (so that they realize that Allah's promise is true and 

that  there is no doubt about the Hour). I t  means, 'Allah raised the 
People of Kahf after having kept them asleep for a long time so that 
others realized that His promise to raise the dead on the Last Day of 
QiyKmah was true, and that there was no doubt about the coming of the 
QiyZmah.' 

People differed after the death of A~hSib al-Kahf 
As for the holiness of the People of Kahf, everyone agreed about that 

and thought of making a memorial for them close to the Cave. However, 
there was a difference of opinion on the nature of the building. Some re- 
ports tell us that idol-worshippers, still left in the city, also used to visit 
the site. They proposed that it should be a public welfare building. But, 
the king and the official in his government were believers who played a 
dominant role in public affairs. They proposed that they should make a 
mosque over there so that it serves as a memorial to them and also be- 
comes the cause of saving people from idol-worship in the future. At this 
place in the Qur'Zn, the reference to this difference of opinion is hemmed 
in by the sentence: &pi$; (Their Lord knows them best). 

, , 

Regarding the meaning of this sentence, Tafsir al-Bahr al-Muhit has 
mentioned two probabilities. (1) This was said by the same people from 
the city present there, because when a memorial was proposed after 
their death, people thought of inscribing a tablet mentioning the names 
and the details about the people of the Cave for the memory of whom the 
building was to be dedicated. And so they started talking variously 
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about the background details concerning the People of Kahf. In the end, 
> , , , > , a ,  

when their differences remained unresolved, they said: + @J (their 

Lord knows them best). After saying that, they turned to ihe main job at  
hand which was raising a building in their memory. Those who were 
dominant decided to make a mosque. (2) Then, the probability that this 
was said by Allah Ta'ZlZ also exists here as i t  warns people who in- 
dulged in mutual disputations around baseless issues during that time. 
They are being told here that they do not know the reality and they do 
not have the sources to arrive at that knowledge. Why, then, would they 
waste their precious time in futile argumentation? Then, it is also pos- 
sible that the warning was beamed at Jews and others who used the 
crutch of this event to indulge in baseless debates during the blessed 
time of the Holy Prophet g. Pure and High is Allah who knows best. 

Ruling 
This event tells us that making a masjid for Sal* near the graves of 

men of Allah is no sin. As for the Had<th in which words of curse have ap- 
peared against those who make the graves of prophets a masjid, i t  
means making the graves as such a place of sajdah or prostration - 
which is, by consensus, Shirk, and Haram. (Mazhari) 

Verse 22 

Some will say, "Three, the fourth of them being their 
dog," and some will say, 'Five, the sixth of them being 
their dog, just making conjectures!' And others will say, 
"Seven, the eighth of them is their dog." Say, ''My Lord 
knows best about their number." No one knows them 
except a few, so do not argue about them except an 
apparent argumentation. And do not ask anyone of 
these about them. [22] 

Commentary 
The verse opens with the word: 2 3 '  (sayaqiiliin: Some will say). 
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Who are these people who will say? There are two probabilities therein. 
(1) They could be the people who had differed among themselves during 
the time of the People of Kahf about their name and lineage, already 
mentioned in the previous verse. Out of these very people, some had 
made the first statement, some others, the second and still others, the 
third. (Mentioned in al-Bahr al-Muhit from al-Milawardi) 

(2) The second probability is that the pronoun in 'sayaqiiliin' could 
be reverting back to the Christians of Najriin who had argued with the 
Holy Prophet $#$ about the number of the People of Kahf. They had three 
sects among them. One sect was called Malkiiniyah. They made the first 
statement about the number, that is, gave the number as three. The sec- 
ond sect was Ya'qiibiyah. They went by the second statement, that is, 
they were five. The third sect was Nastiiriyah. They made the third 
statement, saying that they were seven. However, some said that this 
third statement was that of Muslims. What finally happened was that 
the third statement turned out to be true as i t  appears from the hint 
given by the Qur'an*, and the word of the Holy Prophet #&. (Al-Bahr 

al-Mu hit) 

The use of the conjunction wEw:(and) in: 'GL~ (WE thtiminuhum: and 
the eighth of them) is worth noticing here. At this place, three state- 
ments have been reported about the number of the People of Kahf - 
three, five and seven - and after each, their dog has been counted. But, 
no conjunction 'wtiw' has been introduced in between their number and 

1 > 1 6 .'A, the count of the dog in the first two statements. The sentence: ~5 ZL 
4, > .  '9 (Three, the fourth of them being their dog) and the sentence: - 

G ? C  (Five, the sixth of them being their dog) appear without that 
conjunction 'WEW.' But, the arrangement is different in the third state- 
ment. Here, the word: ?- (Seven) is followed by a connective 'wtiw' at- 
tached to the text of: q$+.ff (and the eighth of them is their dog). 

Giving its reason, commentators say that early Arabs used to count 
up to seven digits, after which the number that followed was counted as 
separate, similar to its present counterpart, the number 9 where units 
end and the tens begin. Therefore, while counting from three to seven, 

*. The hint is that the former two views about their number have been termed by the 
Qur'En as 'conjectures' while the third view has appeared without such a comment. 
(Mubarnmad Taqi Usmani) 
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they would not use the connective 'wEw.' To give a number after seven, 
they would state it separately with the help of a connective 'WEW' - and 
for this reason, this 'wEw' (and) was called the 'wEw' (and) of 'thaman' 
(eight). (Mazhan and others) 

The names of the People of Kahf 
The fact of the matter is that the names of the People of Kahf do not 

stand proved authentically from any Sahib Hadith. Names given in exe- 
getical and historical reports differ. The closest out of these is the report 

given on the authority of SayyidnZ 'Abdulliih ibn 'AbbZs & by al-TabarZ- 
ni in al-Mu'jim al-Ausat with sound chains of narrators. The names 
given there are: 

Muksalmina 

TamlikhZ 

Martunis '&$> 
Sanunis &p 

Sarinunis +&>L 

Dhu Niwas dljji 

Ka'astitiunis irj* 

Basic rule in debatable matters: Avoid long-drawn 
argumentation 

Referring to the animated efforts to determine the number of the Peo- 
,I, I, I 

ple of Kahf, and other matters, the text says: + Y j "  I>& 215 $!&djl; 
(So do not argue about them except [with] a; appareni ;rgu- 

mentatidn. And do not ask anyone of these about them). The rule of con- 
duct, a golden legacy of the Qur7Zn, taught in these two sentences to the 
Holy Prophet are, in fact, significant guiding principles for the 
learned among the Muslim community. The thing to do when difference 
arises on any issue is to state what is necessary clearly. If people, even 
after that, elect t o  pursue a course of unnecessary debate, one should 
offer cursory comments in the light of the earlier presentation and con- 
clude the debate. Any effort to dig deeper to affirm one's claim or to 
make the extra effort to refute the assertion of debaters should be 
avoided - for nothing good would really come out of it. Moreover, any fur- 
ther prolongation of the debate and altercation would result in uncalled 
for waste of time as well as pose the danger of mutual bickering. 
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does not live, and even if one does, will one be able to do or not to do 
that? Therefore, a believer should be confident about i t  in  his or her  
heart, and confess to i t  verbally as well that in the event of making a 
commitment to do something next day, what will be said will be: 'If Allah 
Ta'ZlZ wills, I shall do this thing tomorrow.' This is what the saying of In- 
sha'Allah means. 

In the third verse (251, a decision has been given on a controversy. 
This was a debate in which people had held different opinions during the 
time of the People of Kahf, and equally different were the sayings of the 
Jews and Christians of the contemporary period about it, that is, the pe- 
riod of time they kept sleeping in the Cave. It was stated in the verse 
that those were three hundred and nine years. This is, so to say, a clarifi- 
cation of the statement made briefly a t  the beginning of the story: G$ 

& 41 ,! &$f -& (So We veiled their hearing [putting them to 
sleep] in the cave for a number of years - 11). 

After that, those who still differ with it have been warned once again 
that they are not the ones who know the reality of things as they are. 
The One who knows it all is none else but Allah with whom rests the 
knowledge of all that is unseen in the heavens and the earth. He is All 
Hearing. He is A11 Seeing. The time duration of three hundred nine 
years given by Him should be enough for their satisfaction. 

Saying 'Insha'Allah' on doing something in the future 
The background of the revelation of the first two verses has been 

reported in LubZb from SayyidnZ 'Abdullah ibn 'AbbZs & in the  
following manner. When the people of Makkah acting as coached by the 
Jews, asked the Holy Prophet % about the story of A s h a  al-Kahf etc., 
he promised to answer that next day without having said Insha'Allah. 
The least shortcoming issuing forth from the close ones brings some or 
the other notice of caution. Therefore, no revelation came for the next 
fifteen days. Naturally, the Holy Prophet $$$ was grieved and the  
Mushriks of Makkah had their opportunity to laugh and ridicule. After 
this interval of fifteen days, when the answer to the questions asked was 
revealed, these two verses were revealed along with i t  as a measure of 
guidance. They told him that, should he need to say something about 
what he was going to do the next day, he should invariably affirm it by 
saying Insha'Allah, for everything depends on the intention and will of 
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Allah Ta'dZ. These two verses, it will be noted, have been introduced at 
the end of the story of the People of Kahf. 

Ruling 
Firstly, these two verses (23,24) tell us that saying Insha'Allah in the 

given situation is mustahabb (recommended). Secondly, they tell us that, 
should this part of the statement be left unsaid inadvertently, then, one 
may say it at  the time one remembers. This injunction relates to the par- 
ticular matter for which these verses have been revealed. It means that 
the purpose is simply to say this word to invoke Divine blessing and to 
confess to one's servitude and not to make the statement contingent or 
conditional. Therefore, it does not follow from here that one would do the 
same in buying and selling transactions and contracts where conditions 
are imposed and on this rests the contract between parties. Is it possible 
to impose a condition whenever one remembers later in case one had for- 
gotten to include the condition a t  the time of signing the original 
contract? The difference of some jurists exists in this issue details of 
which appear in books of Fiqh. 

As for the period of sleep in the Cave given as three hundred nine 
years in the third verse (27), this statement concerning the time dura- 
tion, as evident from the sequential arrangement of the Qur'Zn, is but 
from Allah Ta'dZ. Ibn Kathb has declared this to be the position of the 
majority of commentators, earlier and later. AbE Hayyiin and al-QurtubI 
have also adopted this view. But, they have also reported another saying 
from QatZdah and others. I t  holds that this statement of three hundred 
nine years is also the saying of some of those who had differed and that 
the saying of Allah was what was said later: @ C. pi (Allah knows 
best how long they stayed - 26). The reason is, had the earlier statement 
giving the duration as three hundred nine years been the word of Allah, 

J *, . ,*, 
there would have been no occasion for saying: Y$ C. +I & (Allah knows 
best how long they stayed) after that. But, the mijoiity of commentators 
have said that both these sentences are the word of Allah. The first one 
describes reality as it is. The second one warns those who differ with it. 
They have been told that once the statement giving the duration has 
come from Allah, accepting it is mandatory. Since He is the One who re- 
ally knows, trying to differ with Him on the basis of mere conjectures 
and opinions is (to make an understatement) unreasonable. 
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The question that arises here is about the manner in which the Holy 
Qur'Zn has described the duration of stay. First it mentions three hun- 
dred years. After that, it has said that added to those three hundred 
there are nine. The number three hundred nine was not given initially. 
According to commentators, there is a reason for it. Since the ,Jews and 
Christians followed the Solar Calendar, their count remained three hun- 
dred years. And since Islam goes by the Lunar Calendar in which three 
more years are added every hundred years, therefore, three hundred 
years of Solar Calendar become nine more years in accordance with the 
Lunar Calendar. It was to tell the difference between the two years that 
this expressive diction was employed. 

Yet another question arises here about the People of Kahf. During 
their time and then within the blessed period of the Holy Prophet g, the 
Jews and Christians had their differences about two things - the number 
of the People of Kahf and the duration of their sleep in the Cave. The 
Qur'Zn does describe both. However, it has done so with a difference. 
The number was not mentioned explicitly. Rather, only a hint has been 
given by not refuting the view which was correct. But, the fixed duration 

was declared in very clear words: c; Ij;1531; & $Q 'd 2 19, (And 
they stayed in their Cave for three hundred years and idded nike -25). 
The reason is that this very remarkable diction of the Qur'Zn strongly 
suggests that this debate on the number of the people of Kahf is virtual- 
ly useless. No worldly or religious issue relates to or depends on it. Yes, 
this unusual sleep for such a long period of time, being healthy and fit 
without food and drink and then sitting up in good shape after such a 
long time is certainly a working model of Resurrection. That there is a 
Day of Judgement and that there is a Hereafter can be argued on this ba- 
sis. Therefore, the period of sleep was stated very clearly. 

People who deny the extraordinary miracles, or people who are in the 
habit of explaining them away overawed by the objections of modern day 
Jewish and Christian orientalists, have not spared even the Qur'Zn. For 
example, in the case of this verse (25), they have tried to use the explana- 
tion of Qatiidah as a prop to reject the duration of three hundred nine 
years as the saying of those very people who were differing among them- 
selves. But, they have erred. The statement: I;'& & (for a number of 
years - 11) which appears in an earlier sentence of the Qur'Zn cannot be 
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called the saying of anyone other than Allah Ta'dila! To prove the miracu- 
lous nature of the event even this much is sufficient that someone re- 
mains asleep for years and years and then rises and sits up all intact, fit 
and alive. Allah knows best. 

Verses 27 - 31 

And recite what has been revealed to you of the Book of 
your Lord. There is no one to change His words and you 
will never find a refuge beside Him. E271 

And keep yourself content with those who call their 
Lord morning and evening, seeking His pleasure, and 
let not your eyes overlook them seeking the splendor of 
the worldly life. And do not obey the one whose heart 
We have made heedless of Our remembrance, and who 
has followed his desire and whose behavior has ex- 
ceeded the limits. [281 
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And say, 'The truth is from your Lord. Now, whoever so 
wills may believe and whoever so wills may deny." 
Surely, We have prepared for the unjust a fire, whose 
tent envelops them. And if they beg for help, they shall 
be helped with water like oily dregs scalding the faces. 
And vile is the drink and evil is the Fire as  a 
resting-place. [29] As for those who believe and do 
righteous deeds - of course, We do not waste the reward 
of those who are good in deeds. [301 Those are the ones 
for whom there are eternal gardens the rivers flowing 
beneath them. They will be adorned therein with 
bracelets of gold, and they will be dressed in green 
garments made of fine silk and thick silk, reclining 
therein on couches. Excellent is the reward and 
beautiful is the Garden as a resting- place. [311 

Commentary 

Da'wah and Tabligh admit of no discrimination 

Some events have been mentioned in the background of the revela- 
tion of the verse: '&>G (And keep yourself content - 28). It is possible 
that all of them became the cause of this instruction. Al-Bagha6 reports 
that 'Uyainah ibn H i ~ n  al-FazZri, the chief of Makkah paid a visit to the 
Holy Prophet g. Sitting there with him was SayyidnZ Salman al-Farisi 
& who was one of the poor SahZbah. His dress was tattered and his 
looks, that of a derwish. Then, there were some other poor and humble 
people like him sitting within the gathering. 'Uyainah said, 'these are 
the people who stop us from coming to you and listening to you. We can- 
not sit  with such broken-down people. You should remove them from 
your gathering, or you should, at  the least, have one separate gathering 
for us and another, for them.' 

Ibn Marduwayh reports on the authority of Sayyidna 'AbdullZh ibn 
'Abbas & that Umaiyyah ibn Khalaf al-jumahi advised the Holy Proph- 
et @ that he should not have poor and broken-down Muslims as those 
close to him. Instead of that, he should prefer to have the chiefs of Mak- 
kah and the Quraysh tribe with him. If these people embraced the relig- 
ion brought by him, it will advance the cause of religion. 

Pursuant to events of this nature, came the Divine instruction that 
firmly stopped him from accepting their advice. Not only that he should 
not remove them from his company, in fact, the command given reads: 
'& >I; (wasbir nafsak: translated as 'and keep yourself content'). If 
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translated literally, it could mean 'keep yourself tied with them,' not in 
the sense of not leaving them anytime, but meaning that he should at- 
tend to and relate to these very people, seeking their advice in essential 
matters and working in association with them alone. Why should he do 
that and what was the wisdom behind it? The words that follow spell the 
reason out. They call their Lord morning and evening, remembering Him 
under all conditions. And what they do is exclusively for the good pleas- 
ure of Allah. All these conditions around them are conditions that at- 
tract the help and support of Allah Ta'dZ. And such are the people to 
whom comes the help of Allah. So, let them not worry about the loss of 
worldly support for the final victory shall be theirs. 

The reason why he was prevented from accepting the advice of the 
Quraysh chiefs has been given towards the end of the verse. I t  was said 
that their hearts were heedless of the remembrance of Allah, everything 
they did was subservient to their physical desires and these conditions 
guaranteed that they would stand alienated far from the mercy and sup- 
port of Allah Ta'dii. 

At this point, someone may doubt that this advice was reasonably 
practicable. A separate gathering for them would have not hurt. In fact, 
it would have made it easier to convey the message of Islam to them and 
equally easier for them to accept it. But, the creation of such a division 
would have amounted to seating the rebellious rich on a pedestal of hon- 
or, an action that could have broken the hearts of poor Muslims or damp- 
ened their courage. Allah Ta'iilii, in His ultimate wisdom, would not put 
up with anything like this. Instead of that, the ground rule of Da'wah 
and Tabligh given by Him was that there should be no discrimination or 
distinction against or for anyone in it. Allah knows best. 

Ornaments for the People of Jannah 
It has been mentioned in verse 31: LX (They will be adorned ther- 

ein) that men inmates of Jannah will also be adorned with bracelets of 
gold. The question i t  may bring up is that wearing ornaments is neither 
becoming for men, nor can these be called beauty and embellishment in 
any relative sense. If bracelets were put on them in Jannah, may be they 
make them look awful. 

The answer is tha t  embellishment and beauty are subservient to 
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practice or custom as recognized in a society. What is considered to be 
embellishment and beauty in one country or region could more than 
often be detested in other countries and regions. And this could be the 
other way round as well. Similarly, something is taken to be an embel- 
lishment in a given period of time. Comes another time and i t  becomes a 
blemish. When ornaments and silk dresses will come to be established 
as embellishment and beauty for men of Jannah too, no one is going to 
feel strange with it there. That which puts restraints on us here is a law 
of this world which stipulates that it is not permissible for men to wear 
any ornament of gold, even a ring or chain for watch made of gold. Simi- 
larly, silk clothes are not permissible for men. This will not be the law of 
Jannah. That is a universe of existence separate from this entire uni- 
verse of our experience. It cannot be imagined on the analogy of anyth- 
ing in and around us on this basis alone. 

Verses 32 - 44 
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And give them an example. There were two men; We 
gave one of them two gardens of grapes and We sur- 
rounded them both with date-palms and placed tillage 
between them. [321 Both the gardens brought forth their 
fruit and suppressed nothing from it and We caused a 
stream to flow through them. [331 

And he had wealth. So, he said to his companion while 
conversing with him, "I am greater than you in wealth 
and stronger in manpower!' [341 And he entered his gard- 
en while he was unjust to himself. He said, "I do not 
think that this will ever perish [351 and I do not think 
that the Hour is to come. And even if I am sent back to 
my Lord, I will surely find a better place than this to re- 
turn to!' [36] Said his companion as he was conversing 
with him, "Do you disbelieve in Him who created you 
from dust, then from a drop, then He fashioned you into 
a man? [37] As for me, I believe the fact that Allah is my 
Lord and I do not associate anyone with my Lord. [381 
And why, when you entered your garden, did you not 
say, '(Everything is) as Allah wills. There is no power ex- 
cept with Allah'? If you see me less than you in wealth 
and children, [391 then, I hope my Lord will give me 
(what is) better than your garden and send to yours a 
punishment from the heavens and it becomes a barren 
land!' [401 Or, its water becomes deep-sunk so that you 
will never be able to search it out. ~411 And its produce 
was struck by destruction from all sides and he stood 
wringing his hands (in anguish) over what he had in- 
vested therein while it was fallen down on its trellises 
and he was saying, "I wish I had not ascribed any part- 
ner to my Lord!" [421 And there were no supporters who 
could come to his help, other than Allah, nor was he 
able to help himself. [431 Here is that the power of protec- 
tion rests with Allah - The True One. He is the best in re- 
warding and best in requiting. [441 
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Commentary 
The word: $ (thamar) in: ;6: 'd (And he had wealth - 34) means 

the fruit of trees as  well as  wealth, in an absolute sense. At this place, 
SayyidnZ Ibn 'AbbZs &, MujZhid and Qatiidah have taken i t  in the 
later sense (Ibn Kathir) According to the Lexicon, al-QZmGs, this word is 
used to denote the fruit of the tree and wealth of all kinds. This tells us 
that not only did he own gardens and farms, he also had gold, silver and 
other luxuries. Even his words reported by the Qur7Zn: $L '43 dl (I  am 
greater than you in wealth -34) also express the same sense. (Ibn Kathir) 

About the  statement: &&$!:FY dJl ;kL : "[Everything is] a s  Allah 
wills. There is  no power exckpt with Allah," i t  has  been reported in  
Shu'ab al-,Tmiin on the authority of SayyidnZ Anas & that the Holy 
Prophet said, "whoever sees something, likes it  - and says 'rnasha'Al- 
lahu la quwwata illa bil-lah' - nothing will harm i t  (that is, what he 
likes will stay protected).' And i t  appears in other reports, 'whoever re- 
cites this kalimah when he likes something he sees, i t  will stay protected 
against the evil eye.' 

The gist of the arguments of these two persons, as explained by 
MaulanZ Ashraf All ThZnavi in KhulZqa-e-Tafsir 

These verses have described the event of two persons one of whom 
had a lot of wealth and, proud of it, he refused to accept that there is any 
life after death, and if there is one, he claimed, he will be given more 
wealth and reward therein. His argument was tha t  if Allah was not 
pleased with him, he would not have this  amount of wealth in  this 
world. 

The other person, though less than him in wealth, was a true believ- 
er. He refuted the argument of the former one by saying that the worldly 
wealth is not a sign of one's being close to Allah, because the worldly ben- 
efits are given by Allah, in one way or the other, even to the disbelievers 
and sinful persons, rather to the snakes, scorpions and beasts. I t  is a hor- 
rible mistake to presume that they are the signs of one's being approved 
by Allah. Therefore, neither your wealth is the proof of your behaviour 
being approved by Allah, nor my lesser wealth is a proof of disapproval 
by Him. Allah's approval or disapproval depends on one's faith and 
deeds alone and not on the amount of wealth one has. 
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The word: LG (husbana) in verse 40 has been explained by Qatiidah 
as 'punishment' in an absolute sense, by Sayyidnii Ibn 'AbbZs & as 'fire' 
and by some as 'stoning.' As for what appears after that in the Qur'Zn: 
?A 'b;f (And its produce was struck by destruction from all sides - 42), it 
db;iously means that some major calamity hit his gardens, wealth and 
things of luxury reducing everything to ruins. The Qur'Zn does not men- 
tion any particular calamity explicitly. It appears that, some fire came 
down from the skies and burnt the whole thing - as it appears in the Taf- 
sir of 'busban' by SayyidnZ Ibn 'AbbZs who has explained it as 'fire.' And 
Allah knows best. 

Verses 45 - 49 

And give them the example of the worldly life; it is like 
water We sent down from the sky, then mingled with it 
was the vegetation of the earth, and then it turned into 
chaff that the winds blow about. And Allah has power 
over everything. [451 Wealth and children are the embel- 
lishment of the worldly life and the everlasting virtues 
are better with your Lord in respect of reward and bet- 
ter to hope for. [461 
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And (visualize) the Day We shall make mountains move 
and you see the earth exposed and We shall gather them 
together so as not to leave a single one of them. [47] And 
they shall be presented lined-up, before your Lord. Lo! 
You have come to Us just as We had created you at first. 
Instead, you claimed that We will not have for you an ap- 
pointed time. [481 And placed there would be the book 
(of record), then you will see the guilty scared of what is 
therein and saying, 'Woe to us! What a book is this! It 
has missed nothing, minor or major, but has taken into 
account. And they will find what they did all there. And 
your Lord will not wrong anyone. 1491 

Commentary 

The meaning of 'everlasting virtues' ('al-bZqyZt al-+ZlihZtt- 34) 

The Musnad of &mad, Ibn Hibbiin and HZkim have reported on the 
authority of Sayyidnii Abii Sa'id al-Khudr? & that the Holy Prophet @ 
said, "Accumulate 'everlasting virtues' as much as you can." I t  was said, 
"What are they?" He said, "Saying: (I j J> ( I j ~ d J i & ' d i ' d J l  $!A!$&\ S g  
&4 t!i> (Pure is Allah. There is no god but Allah. All praise belongs to Al- 
lah. Allah is great and there is no power and no strength except with Al- 
lah). HZkim has called this Hadith - Sahih. And al-'Uqaili reports on the 
authority of SayyidnZ Nu'mZn ibn Bash?r & that the Holy Prophet @ 
said, ''$ hlj dJl $! d! $ & 'dlj &I S g  (Pure is Allah and all praise be- 

longs to Allah and there is no god but Allah and Allah is great): These 
are the 'everlasting virtues."' The same has been reported by al-TabarZ- 
n? from SayyidnZ Sa'd ibn 'Ubiidah &. And the Sahih of Muslim and Tir- 
midhi have reported on the authority of SayyidnZ AbG Hurairah & that 
the Holy Prophet said, "I like saying: ;;/i j hi $1 219 j i~j'lj &I SL$  
(Pure is Allah and all praise belongs to Allah and there is no god but 
Allah and Allah is great) better than everything under the Sun." 

Sayyidnii J a i r  & said, "Recite: &L $!i> Y j J>Y (l7i haula wa lEquw- 
wata ills bil-lab: There is no power and there is no strength except with 
Allah) a lot, because i t  removes ninety nine types of ailments out of 
which anxiety is the least painful." 

Thus, according to the Tafsir of 'everlasting virtues' in this verse by 
Sayyidnii Ibn 'AbbZs &, 'Ikrimah and MujZhid, it means the very recita- 
tion of these words. And Sa'id ibn Jubayr, Masriiq and 1brZhim said that 
'everlasting virtues' denote five daily prayers. 
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And there is another report from SayyidnZ Ibn 'Abbas & which says 
tha t  'al-baqyat al-sElihEt' or 'everlasting virtues' in  this verse means 
righteous deeds in a general sense. Included therein are the words men- 
tioned above, and the five prayers, and all other righteous deeds as well. 
This explanation has  also been reported from early commentator 
QatZdah. (Mazhari) 

This also happens to be the drive of the meaning in terms of the 
words of the Qur'an for these words literally convey the sense of the righ- 
teous deeds that are to keep surviving. And it  is obvious that all deeds 
that qualify as righteous and sincere are abiding and everlasting in the 
sight of Allah. Ibn Jarir and al-Qurtubl have preferred this particular 
Tafsir. 

Sayyidnii 'Ali & said, 'Cultivation is of two kinds. Wealth and chil- 
dren are the cash crops of the mortal world while 'everlasting virtues' 
are the deferred crops of the Hereafter.' Hasan a l -Ba~r i  said, 'Everlast- 
ing virtues are one's intention as the acceptance of righteous deeds de- 
pends on it.' 

'Ubaid ibn 'Umair u dl p, said, 'Everlasting virtues are righteous 
daughters for they are, for their parents, the greatest treasure-troves of 
reward from Allah.' This i s  supported by a narrat ion of Sayyidah 
- 

'A'ishah L p =  hl &J according to which the Holy Prophet has  been 
reported to have said, "I saw a man from my ummah under orders to be 
taken to Hell. Thereupon, his righteous daughters clung to him and 
started wailing and crying and plaintively supplicating: 0 Allah, spare 
him for he was very kind to us in the mortal world and he worked very 
hard to raise us in our family. Allah Ta'ElZ, in His mercy, forgave him. 
(Qurtubi) 

Visualize the Day of Resurrection 
The address to everyone on that fateful Day of Qiyamah shall be: 'd 
, 6 , )  > I > , ,  5 ?I3! $d- L? $& (Lo! You have come to Us [empty-handed, without 

any of those things ~ O U  proudly possessed] just as We had created you a t  
first - 47). Al-Bukhiir;, Muslim and Tirmidhf report on the authority of 
SayyidnZ Ibn 'AbbZs & that the Holy Prophet once gave a Khutbah 
in which he said, "0 people! On the Day of Qiyiimah, you will come walk- 
ing bare-footed, bare-bodied, before your Lord and the one to be donned 



with a dress first shall be IbrZhim, peace be on him." Hearing this, Sayyi- 
dah 'A'ishah L p  4.111 2J asked, 'YE RasiilallEh, is i t  that all men and 
women shall be naked, and seeing each other?' He said, "That day, every- 
one will be gripped by such preoccupation and anxiety that no one will 

have any occasion to cast a look towards any one - all eyes shall be 
raised upwards." 

According to al-Qurtubi, the statement appearing in a Hadlth that  
the dead will meet each other in Barzakh dressed in their shrouds is not 
contradictory of this Hadith, because that is the case of Grave and Bar- 
zakh (post-death - pre-resurrection state) while the present one con- 
cerns the plains of Resurrection. And there are some HadTth reports to 
the effect that the deceased person will rise on the Day of Resurrection 
in the dress he or she was buried. SayyidnZ 'Umar & said, 'Give good 
kafn (shroud) to the deceased among you because they will rise on the 
Last Day dressed in these.' Some commentators have interpreted the re- 
port a s  relating to Shahids (martyrs who are buried in their dress). 
Then, there are others who have said that it is possible that some people 
rise dressed on the Day of Resurrection and some others, without it. In 
this way, both kinds of reports conjoin. (Mazhari) 

Recompense (al-jazz') is the Deed (al-'amal) itself 
Towards the end of verse 49, i t  was said: l>l; 1% l; 1;'Ljj (And they 

will find what they did all there). Commentators generally explain its 
sense by saying that they will find the recompense of their deeds present 
there. My respected teacher, MaulanZ Sayyid Muhammad Anwar ShZh 
Kashmir;, used to say that there is no need for this interpretation here. 
Countless Hadith narratives prove that these very deeds of the mortal 
world will become the recompense - reward or punishment - of the Here- 
after. Their forms will transform there. Righteous deeds will transform 
into the blessings of Paradise and evil deeds will turn into the Hell-fire, 
snakes and scorpions. 

I t  appears in AhZdTth that the wealth of those who do not pay ZakZh 
will come to them in the grave in the form of a big snake. The thing will 
bite them saying, 'dl; 61 (anE mEluk: I am your wealth). The righteous 
deed, transformed into an  elegant human visitor will come to mollify 
one's terrible loneliness in the grave. Sacrificial animals will provide the 

ride over the Bridge of Sirat. Sins committed will be placed on top of 



everyone's heads as their burdensome wherewithal on the Day of Resur- 
rection. 

About devouring what belongs to the orphans by unfair means, it 
was said in the Qur'Zn: +,$ ;J d! (they only eat fire into their 
bellies - 4:10). All such ~ u r g n i c  verses and Hadith narratives are gener- 
ally interpreted as figures of speech. But, in the light of the view given 
above, none of these need a figure of speech to explain. Everything stays 
intrinsically real, as is. 

The Qur'Zn has equated the unlawful consumption of an orphan's 
property with fire. So, the reality is that i t  is nothing but fire even a t  
that time. But, in order to experience its effect, the condition is that one 
must  pass away from this mortal world. I t  is like someone calling a 
matchbox by the name of fire, which is correct. But, in order that i t  be- 
comes fire, i t  remains subject to the condition of friction. Similarly, if 
someone says that petrol or gas is fire, he would be considered as right - 
though, it  would actually materialize only when the condition of being 
touched by a tiny flame of fire is fulfilled. 

The outcome is that one's deed - whatever good or bad one does in 
the moral world - will take the form of reward and punishment in the 
Hereafter. That will be a time when its marks of identification will be- 
come different from that of the mortal world and take a form of its own. 
And Allah alone knows best. 

Verses 50 - 59 
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And remember when We said to the angels, "Prostrate 
before 'Adam." So, they prostrated themselves, all but 
Iblis. He was of the Jinn, so he transgressed from the 
command of your Lord. Is it then that you will take him 
and his progeny as friends instead of Me while they are 
enemy to you? Evil is he as substitute, for wrongdoers. 
[sol 

I did not make them witness the creation of the heavens 
and the earth, nor their own creation. And I am not the 
one to take those who mislead as helpers. [511 And the 
Day He will say, "Call My 'partners' whom you took as 
such." So, they will call them but they will not respond 
to them and We will put a place of disaster between 
them. [521 And the sinners will see the Fire, so they will 
know that they are to fall into it and they will find no 
way to bypass it. [531 

And indeed We have explained in this Qur'iin every sub- 
ject in various ways for the people. And man is most 
quarrelsome of all things. [541 
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And nothing has prevented people from believing when 
guidance came to them, and from seeking forgiveness 
from their Lord but (their demand) that there should 
come to them what used to come to the earlier peoples 
or that the punishment should come to them face to 
face. 1551 

And We do not send the messengers but as bearers of 
good tidings and warnings, and those who disbelieve 
raise disputes with the false (arguments) so that they 
may nullify the truth with it. And they have made My 
signs and the warnings given to them a mockery. [561 

And who is more unjust than the one who was reminded 
through the signs of his Lord but he turned away from 
them and forgot what his own hands sent ahead. And 
We have put covers on their hearts so that they do not 
understand it, and deafness in their ears. And should 
you call them to the right path, even then they will 
never ever take to guidance. [571 

And your Lord is the Most Forgiving, the Master of Mer- 
cy. If He seizes them for what they did, He would cause 
their punishment to come soon. But, for them, there is 
an appointed time from which they will never find a re- 
fuge. [581 

And these towns We destroyed when they transgressed 
and We made an appointed time for their destruction. 
[591 

Commentary 

The progeny of Iblis, and his descendants and followers 
The word: &:$ (dhurr iyyatah)  in verse 50 indicates tha t  Iblis 

(ShaitZn, Satan) has offspring, and a host of descendants and followers. 
Some commentators have said that 'progeny' at this place means 'accom- 
plices.' That the ShaitZn has offspring from his loins is not necessary. 
But, there is a Sabih Hadith which Humaidi has reported in KitZb 
al-Jam' bain al-Sahihain on the authority of SayyidnZ Salman al-FZrisI 
&. According to his narration, the Holy Prophet @ told him, "do not be- 
come like those who are the first to enter the bazaar (shopping centre), 
or those who are the last to leave it, for the bazaar is a place where the 
Shaitan has his eggs and offspring laid around." This would indicate 
that the progeny of ShaitZn spreads out in that manner - through what 

is laid and hatched by him. After having presented this report, a l - Q u r t ~  



bi has said that the ShaitZn has accomplices and armies is something es- 
tablished by conclusive proofs - and as for the ShaitZn having offspring, 
a Sahib Hadith has appeared above. Allah knows best. 

The statement: $i i2 9 bL.$i be3 (And man is the most quarrel- 
some of all things - 54) has been testified through a Hadith narrated by 
SayyidnZ 'Anas & in which the Holy Prophet @ has been reported to 
have said, "On the day of QiyZmah, a man from among the disbelievers 
will be brought forth. He will be asked, 'what was your response to the 
messenger We had sent to you?' He will say, '0 my Lord, as for me, I did 
believe in You and in Your messenger too and that  I obeyed him in 
everything I did.' Allah Ta'AZ will say, 'here is your book of deeds before 
you. All this you say is not there.' This man will say, 'I do not believe in 
this book of deeds.' Allah Ta'dZ will say, 'what about these angels of 
Ours? They used t'o watch you. They bear witness against you.' This man 
will say, 'I do not accept their testimony as well, nor do I know them, nor 
have I seen them while I was doing what I did.' Allah Ta'ZlZ will say, 'if 
so, this Preserved Tablet (b+l c3JI) is before you. Written here too is 
the same thing about you.' He will say, 'my Lord, have You granted me 
asylum from injustice or have you not?' Allah Ta'dZ will say, 'Of course, 
you have your refuge against injustice with Us.' So then, he will say, '0 
my Lord, how can I accept the verdict of those unseen witnesses I am not 
familiar with at  all? As for me, I can only accept a witness that comes 
from my own person.' At that time, his mouth will be sealed, and his 
hands and feet will bear witness against his kufr and shirk. After that, 
he will be released and thrown into the Hell. (The subject matter of this narra- 

tive has been reported in Sahih Muslim, also from Sayyidna Anas & - al-Qurtubi) 

Verses 60 - 70 
./ 
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And when MGsZ said to his young man, "I shall not give 
up until I reach the meeting point of the two seas or else 
I shall go on for years. [601 So, when they reached the 
meeting point of the two seas, they forgot their fish and 
it made its way into the sea as in a tunnel. [611 When 
they went further, he said to his young man, "Bring us 
our morning meal; we have, indeed, had much fatigue 
from this journey of ours!' [621 He said, 'You see, when 
we stayed at the rock, I forgot the fish. It was none but 
Satan who made me forget it to tell you about it - and, 
amazingly, it made its way into the sea." [631 He said, 
'That was what we were looking for!' So they returned, 
retracing their footsteps. [641 Then they found one of 
Our servants whom We blessed with mercy from Us and 
whom We gave knowledge, a knowledge from Our own. 
[651 MGsZ said to him, "May I follow you on (the undertak- 
ing) that you teach me a bit of right knowledge you have 
been given!' [661 He said, 'You can never afford to keep 
patient while with me. [671 And how would you keep pa- 
tient over something your comprehension cannot 
grasp?' [681 He (MGsZ) said, 'You will find me patient, if 
Allah wills, and I shall not disobey any order from you!' 
[691 He said, 'Well, if you follow me, do not ask me about 
anything unless I, on my own initiative, tell you about 
it." [701 

Commentary 
In the description of this event referred to in: a, $> ;lij i!j (And 
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when hbis;? said to his young man), the opening sentence of verse 60, 

'MGsZ' means the famous prophet, K s S  son of 'Imriin ?%J\ + . The at- 
tribution of this event to some other hbisii by Nawf al-~akZli  has been 
sternly refuted by SayyidnZ 'AbdullZh ibn 'AbbZs & as reported in the 
SahTh of al-Bukhari. 

As for the word: 2 (fat$, it literally means a young man. When this 
word is used as attributed to a particular person, it carries the sense of 
his attendant or servant because it is usually a young and strong man 
who is taken in for this kind of service in order that he could handle all 
sorts of jobs. Incidentally, it also happens to be an article of good Islamic 
etiquette that a servant or attendant should be addressed nicely, either 
by his name, or an appellation such as 'young man.' The ground rule is 
that even servants are not to be addressed as servants. At this place, the 
attribution of 'fati?' is t o  Sayyidn;? Misa @I, therefore, it means Sayyid- 
na Misa's attendant in service. It appears in HadTth narratives that the 
name of this attendant was Ksha '  son of K n ,  son of Ifra'im, son of 
YGsuf @\. Some narratives identify him as the maternal nephew of 
Sayyidn;? MGsZ @I. But, no categorical decision can be taken in this 
matter. As for his name being Ksha '  ibn Nun, that much stands proved 
on the authority of sound narratives. However, there is no proof for the 
rest of the antecedents. (Qurtubi) 

,,, , 
The word: G ~ I  (majrna' al-bahrayn) literally means every such 

place where two waters meet - and it is obvious that they are many all 
around the world. Exactly which place is meant by 'majma'al-bahrayn' 
in this context? Since the Qur'an, and Hadith have not pinpointed i t  
precisely, therefore, sayings of commentators differ in terms of traces 
and contexts. According to QatZdah, it signifies the meeting point of the 
seas of Faris (Persia) and RGm. Ibn 'Atiyyah has identified a place near 
Azerbaijan. Some point out to the confluence of the Gulf of 'Aqabah in 
Jordan and the Red Sea (Sharm ash-Shaykh). Some others have said 
that this place is located in Tanjah (Tangiers in North Africa). SayyidnZ 
'Ubayy ibn Ka'b & reports that it is in Africa. Suddiyy gives its location 
in Armenia. Some give its location at the meeting point of the sea of 
Andulus (Gibraltar) and the Great Ocean (Atlantic). Allah knows best. 
However, this much is clear that Allah Ta'd;? had told Sayyidnii Miisii 

the fixed geographical location of this place towards which he had 
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made his journey. (QurtubI) 

The Story of Sayyidna MGsE (Moses) and Al-Khadir (Elias) 
Details of this event appear in the Sahib of al-BukhZrI and Muslim. 

There, according to a narration of Sayyidna Ubaiyy ibn Ka'b &, the 
Holy Prophet has been reported to have said: "Once when MusZ 

rose to address his people, the Bani Isra'll, those present there asked 
him, 'of all human beings, who is the foremost in knowledge?' Since (in 
the knowledge of SayyidnZ MusZ MI there was no one more knowledge- 
able than himself) therefore, he said, 'I am the foremost in knowledge.' 
(Allah TaSl5 has His special ways of grooming prophets close to Him, 
therefore, this statement was not welcome. The etiquette of the situation 
demanded tha t  he  should have resigned his answer to the ultimate 
knowledge of Allah and said that 'Allah alone knows as to who is the 
foremost in knowledge among His entire creation'). So, the answer given 
by MusZ @\ brought displeasure from Allah Ta'ZlZ and to him i t  was re- 
vealed: 'Present on the meeting point of the two seas, there is a servant 
of Ours. He is more knowledgeable than you.' (When E s 5  @\ came to 
know this, he submitted before Allah Ta'ZlZ that it was incumbent on 
him to travel and learn from the person who is superior to him in knowl- 
edge). So, he said: '0 Allah, tell me where to find him.' Allah Ta'ZlE said, 
'put a fish in your basket and travel in the direction of the meeting point 
of the two seas. When you reach the place where this fish disappears, 
that shall be the place where you meet that servant of Ours.' As com- 
manded, E s Z  put a fish in the basket and set out. His attendant, 
K s h a '  ibn Nun was also with him. During the course of travel, they 
reached a rock where they lied down resting their heads against it. All of 
a sudden, on that spot, the fish moved, left the basket and went into the 
sea. (With this miracle of the fish coming alive and slipping out into the 
sea, yet another miracle unfolded when) Allah Ta'GlZ stopped the flow of 
water currents all along the way the fish took into the sea making the 
place like a tunnel into the sea. (Ksha '  ibn NGn witnessed this extraor- 
dinary event while MusZ was asleep). When he woke up, E s h a 7  ibn 
m n  forgot to mention this strange happening before him and resumed 
their journey onwards from there. They traveled for a whole day and 
night. When came the morning of the next day, MusZ asked his com- 
panion of the journey, 'bring us our morning meal. We have, indeed, had 
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much fatigue from this journey of ours.' The Holy Prophet said that 
(as Divinely arranged) MGsZ @I felt no fatigue at  all before that, so 
much so that he had over-traversed the spot where he had to reach. I t  
was only when MusZ =\ asked for his morning meal that Yiisha' ibn 
NGn recalled the fate of the fish, tendered his excuse for having forgotten 
to mention it for the Satan had made him forget about the need to report 
this matter to him earlier. After that, he disclosed that the dead fish had 
come alive and gone into the sea in an amazing manner. Thereupon, 
K s Z  said: 'that was what we were looking for.' (That is, the place 
where the fish comes alive and disappears was the desired destination). 

So they turned back that very instant and took the same route they 
had taken earlier in order to find the spot they were looking for. Now, 
when they reached the familiar rock, they saw that someone was lying 
there covered with a sheet from the head down to the feet. MusZ 
(taking things as  they were) offered the greeting of salam.  Al-Khadir 
-1 asked, 'where in the world does this 'salErnl come from in this (unin- 
habited) wilderness?' Thereupon, MEsZ ?%!&I sa id ,  ' I  a m  MGsZ.' 
Al-Khadir @\ asked, 'MESS Ban: IsrZ'il?' He confirmed, 'Yes, I am 
MusK Bani Isra'il. I have come here to ask you to teach me the knowl- 
edge Allah has given to you specially.' 

Al-Khadir -1 said, 'you will be unable to remain patient with me. 0 
MusS, there is a knowledge Allah has given to me and which you do not 
have while there is a knowledge which Allah has given to you which I do 
not have.' K s i i  -1 said, 'if Allah wills, you will find me patient. I shall 
not disobey you in any of your orders.' 

Al-Khadir said, 'If you are to be with me, do not ask me about 
anything unless I tell you about it first.' 

After having said this, they started walking by the shore. Then came 
a boat. A ride was negotiated. The boat people recognized al-Khadir 
and let them come on board free of any charges. No sooner did he step 
into the boat, al-Khadir -1 forced out a panel of the boat with the help 
of an axe. MGsZ could not restrain himself. He said, 'These people 
gave us a free ride on the boat. This is what you did to them in return. 
You tore their boat apart so that they would drown. You have really 
done something very bad.' Al-Khadir said, 'Did I not tell you before 
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that you will be unable to remain patient with me?' Thereupon, MGsg 
& offered his excuse that he had forgotten his promise and requested 
him not to take him to task on his act of inadvertent omission. 

The Holy Prophet g, after relating this event, said, "The first objec- 
tion raised by MiisZ w\ against al-Khadir @@\ was activated by forget- 
fulness, the second as  a condition and the third by intention. (Mean- 
while) a bird came, sa t  down on the side of the boat and took out a 
beak-full of water from the  sea. Thereupon, addressing MGsE =\, 
al-Khadir said, "even the combined knowledge of the  two of us, 
yours and mine, cannot claim a status against Divine knowledge that 
could be compared even with the water in the beak of this bird as related 
to this sea." 

Then, having disembarked from the boat, they started walking on 
the shore. All of a sudden, al-Khadir -1 saw a boy playing with other 
boys. Al-Khadir -1 killed the boy with his own hands. The boy died. 

MXsZ %&\ said, 'you took an innocent life unjustly. Indeed, this was a 
grave sin you committed.' Al-Khadir & said, 'Did I not tell you before 

that you will be unable to remain patient with me?' MusZ & noticed 
that this matter was far more serious than the first one. Therefore, he 
said, 'if I question you after this, you will be free to remove me from your 

company. As far as I am concerned, you have reached the limit of ex- 
cuses from me.' 

After that, they started walking again until they passed by a village. 
They requested the village people to house them as guests. They refused. 

In this habitation, they noticed a wall that was about to collapse. Al-Kha- 

dir @\ made it  stand straight with his own hands. Surprised, Mus5 
said, 'we requested their hospitality. They refused. Now you did 

such a big job for them. If you wished, you could have charged wages 
from them to do it.' Al-Khadir =\ said, ' qj '& '3Q ' (It means that 
the condition now stands fulfilled, therefore, time has come for you and 
me to part company). 

Then, after telling MusZ $&\ the reality behind the three events, 
Al-Khadir @@I said: & ?I: %& LL!; which means: 'That was the 
reality of the events over which you were unable to remain patient.' 
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Once he had narrated this entire event, the Holy Prophet &!$ said, "I 
wish Muss %&\ could have remained more patient so tha t  we would 
have come to know more about the two of them." 

This lengthy Hadith appears in the Sahib of Al-BukhZri and Muslim 
in a manner that  i t  establishes three things. It clearly mentions the 
name of Sayyidnii MusZ %&\ as MGsZ Bani Isra'il, the name of his young 
companion during the travel as E s h a '  ibn Nun and the name of the 
'servant of Allah' to whom SayyidnZ MGsZ & was sent towards 'the 
meeting point of the two seas as  Al-Khadir. Now, from this  point 
onwards, we shall take up the verses of the Qur'Zn, and explain their 
sense. 

Some rules of the road and a model of high prophetic 
determination 

r , , - : ,  , ,,,- 
The first statement made in verse 60: '&i>iGsl &I 3 c31 Y 

("I shall not give up until I reach the meeting of the two seas or 
else I shall go on for years") was from SayyidnZ MiisZ %&\ as addressed 
to his traveling companion, YITsha' ibn Nun. The purpose was to inform 
him about the direction and destination of the intended journey. This too 
releases a refinement in manners for he was taking the necessary steps 
to orient his companion and attendant with the knowledge of things es- 
sential for the journey. Proud and arrogant people just do not regard ser- 
vants and attendants worth addressing, nor would they pass on any in- 
formation to them about a projected journey. 

The word: (huqubZ: years) is the  plural of: & (huqbah).  
According to lexicographers, huqbah is a period of eighty years. Some 
add more years to this definition. The truth of the matter is that huqu- 
bah refers to a long period of time. There are no set limits about it. Here, 
SayyidnZ MGsZ %&I has told his companion on the trip that he has to 
reach a particular place a t  the meeting point of the two seas. There he 
must reach as commanded by Allah Ta'ZlZ and that he was determined 
to continue his journey until he reaches that destination no matter how 
long the journey takes. When ready to obey the command of their Lord, 
this is a model of high determination exhibited by prophets. 

Precedence of SayyidnZ MGsZ %&\ over Al-Khadir @\, his up- 
bringing and miracles 

In the next verse, it was said: 
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So, when they reached the meeting point of the two seas, they 
forgot their fish and it made its way into the sea as in a tunnel 
- 61. 

Before we explain the nature of the extraordinary happening there, i t  is 
appropriate to first refer to the distinct position bestowed upon Sayyidnii 
MGsZ m\ in the comity of prophets. This has been mentioned explicitly 
in the Qur'iin, and Sunnah. The special distinction of having conversed 
with Allah Ta'iilii is his hallmark. With al-Khadir a\, the matter is dif- 
ferent. To begin with, the very fact of his being a prophet has been debat- 
ed. Even if his prophet-hood (nubuwwah) is acknowledged, he does not 
hold the station of a messenger (Rasul) of Allah. Neither is he credited 
with a Book, nor does he have a distinct community of followers. There- 
fore, considering all related aspects, Sayyidnii Musii =\ has marked 
precedence over al-Khadir a\. But, Allah Ta'ZlZ has  His own wise 
ways to help those close to Him perform better. He would not let the 
least want or short coming go uncorrected and not amended. This pro- 
cess of reform a t  the highest level would even bring serious displeasure 
from Allah and it is through an equally serious measure that they are 
made to repair for it. This whole story reflects the same mode of person- 
al training. By saying: I;\ (anti: I), he had said: 'I am the foremost in 
knowledge.' Allah Ta'Zlii did not like it. So, as  a measure of warning, he 
was given the whereabouts of a servant who had a field of knowledge 
specially given to him by Allah. This Sayyidnii MusZ did not have. 
Though the knowledge of Sayyidnii MGsZ was far higher in rank 
than that given to him, but the truth of the matter was that Sayyidnii 
MGsii just did not have it. On the other side, Allah Ta'ZlZ had 
blessed Sayyidnii MKsZ with an intense desire to seek knowledge. 
As soon as he smelt the scent of knowledge elsewhere too, knowledge 
that he did not have, he was all set to go for it traveling like an  ardent 
student and i t  was Allah Ta'ZlZ Himself that he turned to for the ad- 
dress of that servant of His (al-Khadir =\). Now, there is something 
worth pondering a t  this point. Had it been the will of Allah TaSlZ that 
Muss m\ should meet al-Khadir =\ at  that spot, He could have ar- 
ranged that easily. Or, if Sayyidnii Musii m\ himself was Divinely des- 
tined to travel, he could have been given a clear address to help him 
reach it  without any botheration. But, what happened here was differ- 



ent. The address given to him was far from being precise - 'when you 
reach the place where the dead fish stirs and disappears, that will be the 
place you will find Our servant.' 

Just  about what this Hadith of the Sahib al-BukhEri proves is that 
the command to put a fish in their basket came from Allah Ta'ZlE. Bey- 
ond that, i t  is not known whether the order was to carry a fish for eating 
or that i t  was to be carried as separate from what was to be eaten. Both 
probabilities exist. Therefore, some of the commentators said that this 
grilled fish was put in to eat and, during the course of the journey, the 
two travelers kept eating out of it as well. Eaten thus was almost half of 
it. After that, miraculously enough, this grilled and half-eaten fish came 
alive and went into the sea. 

Ibn 'Atiyyah and many others also observed that this fish kept sur- 
viving in the world as a matter of miracle and there were those who even 
saw that i t  had only one side intact while the other was eaten. Ibn 'Atiyy- 
ah has also put his personal sighting on record. (QurtubI) 

And there are other commen-iators who have said that the command 
was to put a fish in a basket separate from that for food. The fish was 
put as commanded. Here too, a t  least this much is definite that the fish 
was dead. I ts  stirring up, becoming alive and going into the sea was 
nothing but a miracle. 

We have said a little earlier that the address of al-Khadir @\ was 
left imprecise in a manner that it would not remain easy to pinpoint it. 
Obviously, this too was nothing but a trial and test for SayyidnZ MisZ 
a\. As though this was not enough, the scenario of an additional test 
was activated for them when they had reached the exact spot but forgot 
the fish. In the verse of the Qur'Gn, this act of forgetting has been attrib- 
uted to SayyidnZ MGsZ -1 and his companion both: w& &' (theyfor- 
got their fish - 61). But, as regards the story proved from the Hadith of 
al-Bukhari, it seems to indicate that SayyidnZ MusZ was asleep 
when came the time for the fish to become alive and go into the sea. This 
extraordinary event was witnessed by K s h a '  ibn NGn only and he had 
intended that he would relate i t  to Sayyidnii MGsZ %&I as soon as he 
woke up. But, soon after that happened, Allah T a a Z  cast a state of obliv- 
ion on him and he forgot to do that. If so, the attribution of forgetfulness 

r , ) ,  ,' I 
to both of them would be similar to the statement of the Qur5n: kc+- 
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3~gl j l j s '& l  - 55:22. Here i t  has been said that pearl and coral are ex- 
tracted from both sweet and brackish waters - although, these are col- 
lected from the later only. But, saying something like this in usage is 
common. Then it is also possible that since both respected elders had for- 
gotten to take this fish along with them as far as the journey from that 
point onwards was concerned. Therefore, forgetfulness was attributed to 
both. 

Nevertheless, this was yet another test. After having reached the pro- 
jected destination, the fish came alive and disappeared into the sea. The 
reality had unfolded and the place was pinpointed. But, that was not the 
end. The seeker of truth had to undergo yet another test. Therefore, for- 
getfulness overtook both of them and i t  was only after having traveled 
one day and one night more that they realized hunger and fatigue. This 
was the third test, because any realization of fatigue and hunger should 
have naturally come earlier than that. If they had recalled the fish at  
that earlier time and place, they would have not suffered from such a 
long additional journey. But, such was the will of Allah Ta'ZlZ that they 
had to face a little more of hardship. I t  was only after having gone 
through the grind of such a long journey that they felt hungry and 
thirsty and there it was that they remembered the fish and found out 
that they had come far ahead of their desired destination. Therefore, 
they returned back on the same footprints they had left earlier. 

The first mention of the fish going into the sea was made through the 
word: c> (saraba - 61). Sarab means a tunnel that is dug to open up a 
passage through the mountains or an underground subway in cities. 
This tells us that the fish when it went into the sea had a tunnel-like 
passage forming itself in whatever direction it moved. Water currents 
did not obstruct its passage at  all, rather left it open - as made explicit 
by the narrative from the Sabih of al-BukhZri. The second time, when 
f i s h 2  ibn NGn related this event before SayyidnZ MEsZ -1 after their 
long journey, it was done in the following words: 91 2 '& 'Lf(j 
(and, amazingly, it made its way into the sea - 63). ~ h e r i  is no corkradic- 
tion between the two, because the incidence of a tunnel forming itself 
into the sea was by itself an extraordinarily amazing event. 

About al-Khagtir %@\ and the issue of his prophet-hood 
Though the name of the person concerned in this event has not been 

mentioned in the Qur'Zn - in fact, he has been called: d?+ 5 T+ (a ser- 
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vant from among Our servants - 65) - but, in the Hadith of Sahih al-Buk- 
hiiri, his name has been given as: ,&Ji (al-Khadir). Literally, it means 
green, verdant. Giving the reason for his name being al-Khadir, commen- 
tators at  large say that grass would grow at the spot where he would sit, 
no matter what the nature of the land. It would just turn green. The 
Qur'iin has also not made i t  clear whether al-Khadir a\ was some 
prophet, or was one of the men of Allah. But, in the sight of the majority 
of religious scholars, the proof of his being a prophet is embedded within 
the events mentioned in the Qur'iin. There is a reason for it. Some of the 
proved events during this journey that issued forth from al-Khadir 
are absolutely counter to the Shasah  and there can be no exemption 
from an injunction of the Sharyah except under the authority of a Divine 
revelation, something restricted to a prophet and messenger of Allah. A 
waliyy (man of Allah) could also come to know something either through 
Kashf (illumination) or Ilhiim (inspiration). But, that is not an authority 
to prove a rule of Shari'ah. No injunction of the externally codified 
SharI'ah can be changed on that basis. Therefore, it stands established 
that al-Khadir @\ was a prophet and messenger of Allah. Given to him 
were some of those particular injunctions, injunctions that were counter 
to the codified SharI'ah. Whatever he did, he did under the authority of 
this excepted injunction. He himself has attested to that in the sentence 
of the Qur'iin saying: L$i 3 '& I;j (and I did not do it under my author- 
ity - 82) that is, did it under Divine authority. 

In short, according to the majority of religious scholars of the Muslim 
community, al-Khadir -1 too is a prophet and messenger. But, it was 
an imperative of creation that some duties were assigned to him from Al- 
lah. The knowledge given to him related to these very duties. Of this 
Sayyidnii MGsii @\ had no information, therefore, he objected. This sub- 
ject has been dealt with in Tafsir al-Qurtubi, al-Bahr al-Muhit of Abu 
Hayyiin and in most commentaries variously. 

It is not lawful for any waliyy or man of Allah to contravene the 
injunction of codified Shari'ah 

Right from here we learn that there is no shortage of ignorant and 

misguided SuGs who give a bad name to Tasawwuf. The likes of them 

would say that SharI'ah is something else and Tariqah is something 

else. There are many things taken as haram in the Sharpah, but they 
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are permissible in the Tariqah. Therefore, even if you see a waliyy (man 

of Allah) involved in a major sin openly and clearly, you cannot raise an 

objection against him! This is heresy, flagrant and false. No waliyy, no 

man of Allah anywhere in this world can be taken on the analogy of 

al-Khadir a \ ,  nor can any act contrary to the codified Shari'ah issuing 

forth from him be called permissible. 

Following the teacher is incumbent on the student 
In verse 66: I*h> ,4 & bi -& ,&"i > , SayyidnZ MIisZ WI, de- 

spite being a prophet and messenger of great resolve, has most reveren- 
tially requested al-Khadir a\ if he could follow him to learn his knowl- 
edge from him. This tells us that the etiquette of acquiring knowledge is 
nothing but that the student should show respect for the teacher and fol- 
low him (as an individual who is eager to learn) - even if the student hap- 
pens to be superior to his teacher. (Qurtubi, Mazhari) 

It is not permissible for an 'aim' of the 'Shari'ah' to patiently 
bear what is contrary to the Shari'ah 

By saying: r> '+ YG & >- ,&Y3 f> *& +.@ 3 ,ci;"! (You can never 
be able to keep patient while with me. And how would you keep patient 
over something your comprehension cannot grasp? - 67, 68), al-Khadir =\ was telling Sayyidnii Misii =\ about the fact and the reason why 
he would be unable to keep patient with him. He knew nothing about 
the reality of the thing. What he meant was that the nature of knowl- 
edge given to him was different from the knowledge of Sayyidnii Musii 
a \ ,  therefore, things he did would appear to be objectionable in his 
sight, until he himself was to apprise him of their reality. Thus, the ob- 
jections he would raise against such actions would be triggered by the 
dictates of his mission as a prophet. 

Since Sayyidnii Miisii =\ was ordered to go to and learn from 
al-Khadir -1 by none but Allah Ta'ZlZ, therefore, he was initially at  
peace with himself hoping that nothing he did would really be counter to 
the Sharyah - though, he may not understand it externally. So, he pro- 
mised to keep patient. Otherwise, the making of such a promise is not 
permissible for any 'Alim of Din. But, later on, overtaken by his strong 
sense of honor relating to the Shari'ah, he forgot about this promise. 

The first event was really not tha t  serious. That the boat people 
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would suffer from financial loss or the boat may sink remained a t  the 
level of an impending danger only - which stood removed later on. But, 
in the case of the event that took place thereafter, MGs5 =\ did not 
even make that promise of not objecting. In fact, when he saw the inci- 
dent of a boy having been killed, he objected vehemently and' did not 
offer any excuse whatsoever for his objection either. He simply said if he 
came up with an objection next time, al-Khadir a\ would have the 
right of not keeping him in his company. The underlying logic was that 
no prophet and messenger of Allah can bear by seeing things being done 
against the norms of the SharTah and yet maintaining a stance of peev- 
ish patience. However, this was a unique situation. There were proph- 
ets on both sides. Therefore, the reality unfolded. I t  finally turned out 
that these fragmentary events were exempted for al-Khadir from 
the purview of the general rules of the Shari'ah. Whatever he did, he did 
only in accordance with the dictates of the Divine Wahy (revelation). 
(Ma?harf) 

Basic difference in the knowledge of SayyidnZ MusZ and 
al-Khadir @I: Resolution of an apparent dichotomy 

Naturally, a question arises here. We see that, according to the expla- 
nation of al-Khadir =\, the nature of the knowledge given to him was 
different from that of the knowledge of SayyidnZ MGs5 Now, when 
both these two areas of knowledge were given by Allah Ta'ElZ alone, why 
did this contradiction and difference show up in their two respective in- 
junctions? Qadi Thanaulliih of P5n:pat has given a research-based an- 
swer to this question in his Tafsir Ma~har:. It is the closest t o  being 
right and appealing. Given below is a gist of what I understand from his 
presentation: 

'The blessed souls Allah Ta'd5 honors with His revelation and proph- 
et-hood are generally those who are entrusted with the mission of mak- 
ing people better. Sent to them is a Book and Shari'ah which offer princi- 
ples and rules that serve as blueprints of guidance and betterment for 
the creation of Allah. Blessed prophets and messengers mentioned in the 
noble Qur'Zn as such were all assigned with the mission of Law and Re- 
form. To this related the Revelation they received. But then, there are 
services essential to the realm of creation ( t a k w h )  as well. Generally, ap- 
pointed to take care of these are the angels of Allah. However, Allah 
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Ta'alZ has specifically chosen some from among the group of prophets 
also in order to carry out the services of takwin (whereby the decisions of 
Allah's will relating to the managment of His creation are enforced). 
Al-Khadir belongs to this very group. These imperatives of t a k w h  
relate to minor incidents and events, that a certain person should be 
saved from getting drowned, or someone should be killed, promoted or de- 
moted or subdued. These matters do not relate to common people a t  all, 
nor are they addressed by these imperatives. In such events of minor con- 
sequences, one may confront some of those situations where killing a per- 
son is against the religious law. But, under the imperative of creation, 
that particular event has been exempted from the general religious law 
and the act has been made permissible for the person who has been ap- 
pointed to carry out this imperative of t a k w h .  Under such conditions, 
the experts of religious law are not aware of this exempted injunction 
and are compelled to call it 'haram' (unlawful) and the person who has 
been exempted from this law under the imperative of takwfn  remains in 
the right in his own place. 

In  short, wherever such a contradiction is perceived, it is no contra- 
diction in the real sense. It is simply the exemption of some minor events 
from the general religious law. In al-Bahr al-Muhit, Abu Hayyan said: 

&y +sj 31 A >I3 ;ie, ds 3 K j  &&I 31 JsJ+l 

#& w\, r G Y \  

The majority holds Al-Khadir -1 to be a prophet and his 
knowledge was the gnosis of (the inner dimensions of the hu- 
man) self which was revealed to him and the knowledge of 
MTisFi was of the injunctions and rulings on the apparent. 
(Al-Bahr al-Muhit, p. 147, v. 6 )  

For the aforesaid reason, i t  is also necessary that  this exemption 
should take effect through revelation to a prophet. The Kashf (illumina- 
tion) and IlhZm (inspiration) of some Waliyy (man of Allah) are never 
sufficient to make such an  exemption effective. This is the reason why 
the act of al-Khadir =\ in killing a boy apparently without a just rea- 
son was haram (unlawful) in the sight of the Shar?ah which rules on the 
apparent. But, as for al-Khadir =I, he was appointed to do that while 
exempted from this law as an imperative of creation ( t a k w h ) .  Taking 
the Kashf and IlhZm of some non-prophet on the analogy of al-Khadir 
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?%!&I and thereby taking something haram (unlawful) to be halZ1 (lawful) 
- as popular among some ignorant Sufis - is totally anti-religion and cer- 
tainly, a rebellion against Islam. 

Ibn AbI Shaibah reports an event relating to SayyidnZ Ibn 'AbbZs & 
by saying that Najdah Hariiri (a Kharijite) wrote a letter to SayyidnZ 
Ibn 'AbbZs and asked as to how did al-Khadir a\ kill a minor boy when 
the Holy Prophet has prohibited the killing of minors. SayyidnZ Ibn 
'AbbZs answered his letter by saying, 'if you were to receive the same 
knowledge about some minor as was received by SayyidnZi MGsa's 'man 
of knowledge' (that is, al-Khadir MI), the killing of a minor would 
become permissible for you too!' What he meant was that al-Khadir @\ 
had received his knowledge about it only through revelation exclusive to 
a prophet. That nobody can have now because prophet-hood has ended. 
There is to be no prophet after the Last among Prophets, that  is, 
Muhammad al-MuytafZ B, who could have through revelation 
knowledge about some particular person to have been exempted under 
Divine command in the case of such events. (Mazhari) 

From this event too, the real thing becomes clear, that is, no one 
other than a revelation-receiving prophet has the right to declare anyone 
as exempted from any Islamic legal injunction. 

Verses 71 - 78 
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So, they both moved ahead until when they boarded the 
boat, he broke it. He ( f i s a )  said, "Did you break it that 
you drown its people? You have done something terrible 
indeed." [711 He said, "Did I not tell that you can never be 
able to keep patient while with me?' [72] He (MusZ) said, 
"Do not hold me accountable for what I forgot. And do 
not burden me with something difficult in this matter of 
mine." [73] 

So, they moved ahead until when they met a boy, he 
killed him (the boy). He (MGsZ) said, 'Did you kill an in- 
nocent person in retaliation of nobody? You have done 
something abominable indeed." [741 He said, 'Did I not 
tell you that you can never be able to keep patient while 
with me?" [751 He (Muss) said, "If I ask you about someth- 
ing after this, do not allow me your company. You have 
now reached a point where you have a valid excuse 
from my own side (to do so)." [76] 

Then, they moved ahead until they came to the people 
of a town; they asked its people for food and they re- 
fused to host them. Then, they found there a wall tend- 
ing to fall. So he set it right. He (MusZ) said, "Had you 
wished, you could have charged a fee for it." [771 He said, 
"Here is the point of parting ways between me and you. I 
shall now explain to you the reality of things about 
which you could not remain patient. [78] 

Commentary 
I t  was said in verse 71: C&!''33,W>i (Did you break i t  that you drown 

i t s  people?). About i t ,  i t  appears in  the  Hadrth of the  Sahlhs of 
a l -BukhZ~ and Muslim that al-Khadir had dislodged a plank of the 
boat with an axe because of which there was a danger that water would 
fill up the boat and it would capsize. Therefore, SayyidnZ MGsZ had 
objected to it. But, according to historical reports, water did not fill into 
this boat. This may have happened either because al-Khadir had 
somehow repaired it himself soon after - as in a report carried by al-Ba- 
ghawi according to which al-Khadir a\ had replaced the plank with 
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glass. Or, water just did not enter the boat in the manner of a miracle. 
However, the context of the Qur'Zn by itself is telling us that the boat 
did not capsize - something which supports these reports. 

7 
We now move to the sentence: G ! !  @ G! $ (until when they met a 

boy -74). The word: <& (ghulam) in the text is used for a minor boy in'the 
Arabic usage. This boy killed by al-Khadir was a minor - as corrobo- 
rated by SayyidnZ Ibn 'AbbZs & and most commentators. Further on, 
when the words: 'qj C.L (innocent person) were used for him, that too 
supports the view that he was a minor. The reason is that gj (zakiyyah) 
means 'free of sin' and it  can be either the attribute of a prophet or a 
minor child who faces no accounting for what is done by him and no sin 
is written in his Book of Deeds. 

The habitation mentioned in: $> 116.1 (the people of a town - 77) which 
SayyidnZ MGsZ and al-Khadir passed through and whose in- 
habitants refused to host them was AntKkiah, as in the report of Sayyid- 
nZ Ibn 'AbbZs &, and Aikah, as in the report of Ibn STrTn. It  has also 
been reported from SayyidnZ Abii Hurairah && that i t  was some habita- 
tion of al-Andulus (Spain) (Mazhari). Allah knows best. 

Verses 79 - 82 

As for the boat, it belonged to some poor people who 
worked at sea. So I wanted to make it defective as there 
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was a king across them who used to take every boat by 
force. [791 And as for the boy, his parents were believers. 
We apprehended that he would impose rebellion and in- 
fidelity upon them. [BOI We, therefore, wished that their 
Lord would replace him with someone better than him 
in piety and more akin to affection. [81] And as for the 
wall, it belonged to two orphan boys in the city and 
there was beneath it a treasure for them, and their 
father was a pious man. So your Lord willed that they 
reach their maturity and dig out their treasure - a 
mercy from your Lord. And I did not do it on my own ac- 
cord. This is the reality of things about which you could 
not remain patient!' [821 

Commentary 
In the first verse, i t  was said: W,'dG '%$JI ti (As for the boat, it 

belonged to some poor people - 79). About the poor people to whom this 
boat belonged, it  has been reported from SayyidnZ Ka'b al-Ahbar dl -J 

that they were ten brothers. Five of them were handicapped while the 
other five worked hard to eke out a living for all of them by plying a boat 
against whatever fare they could collect. 

The definition of a Miskin 
A miskin has been defined as one who has nothing. But, from this 

verse, we learn the true definition of a m i s k k :  Anyone who does not 
have the amount of wealth and property that exceed his need, basic and 
necessary, to the limit of legal nisab (threshold of zakah). One who has 
less than that is also included under the definition of miskin. The reason 
is that people called 'al-masZkint (plural of misktn: poor people) had a t  
least one boat the price of which will not be less than the amount of 
n i ~ a b  (threshold). But, as it  was engaged in earning what those people 
needed, basically and necessarily, they were still called 'masZkin' (poor 
people). (Maghag) 

> I ,  IG,, 

Regarding the  las t  sentence of verse 79: ;$& >jl>LL &&, al-Ba- 
ghawi has reported from Sayyidnii Ibn 'Abbiis & that the direction in 
which this boat was sailing, there was a cruel king who used to take 
boats ferrying people through by force. Al-Khadir w\ found it  expedient 
to pull out a plank from the boat so that the cruel king, seeing this dam- 
aged boat, would let i t  go and thus those poor people would remain safe 
from the likely mishap. Comments sage RTimi: 
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M , p - j d J ,  s, p d IJ f 7 . J j ~ J  
Yes, al-Khidr did break the boat while sailing at sea 
But, a hundred saving graces in his breaking we see 

The opening sentence of verse 80: 6i; (As for the boy) means the 

boy who was killed by al-Khadir &&I. The reality behind it, as  stated by 
him, was that the boy was cut out for infidelity and rebellion against par- 
ents. But, his parents were pious people. Al-Khadir =\ said that  they 
apprehended that, once this boy grew up, he would harass his parents 
and cause them pain. And when he took to infidelity a s  a young man, he 
would not only become a live trial for the parents but would also endan- 
ger the very faith of his parents because of their love for him. 

9 ,  , , / ;4  < ' , > a  e,, ,,a/ >d ,, , " , ,, 
In verse 81, i t  was said: kJ "21, o F j  4;r l p  kglJ L$ ++ t!I b J C ,  "We, there- 

fore, wished that their Lord would replace him with someone better than 
him in piety [having good deeds and morals] and more akin to affection 
[fulfilling due rights of the parents]." 

I t  will be noticed that the form used in this situation is plural: 
(we apprehended) and: z>;i (we wished). One reason for it  could be that  
al-Khadir =\ attributed this apprehension and wish to himself and to 
Allah Ta'dZ both. And it  is also possible that he may have attributed it 
to himself alone - if so, the expression: d;;i (we wished) would mean: 'we 
prayed to Allah' because this matter of replacing a boy with a better one 
is an act which falls in the exclusive domain of Allah Ta'ZlZ. Al-Khadir =\ or some other human being cannot be associated with it. 

If, a t  this point, someone were to say: If i t  was in the knowledge of 
Allah Ta'ZlZ that this boy will grow into an  infidel and mislead his par- 
ents as  well, then, this event - true to the knowledge of Allah Ta'ZlZ - 
should have necessarily transpired as it  did. Then this doubt would be in- 
correct for the reason that nothing can come into being contrary to Di- 
vine knowledge. 

I t  can be answered by saying that it was there in Divine knowledge 
with the appendage and condition: If he reached maturity, he will not 
only become a disbeliever himself but would pose a danger for other Mus- 
lims also. Then, as  he was killed before reaching the age of maturity, the 
ensuing event is not contrary to Divine Knowledge. (Mazhari) 



SZrah Al-Kahf : 18 : 79 - 82 640 

Ibn A ~ T  Shaibah, Ibn al-Mundhir and Ibn Abi HZtim have reported 
from Ibn 'Atiyyah that  Allah Ta'dZ had blessed the parents of the slain 
boy with a girl in  his place who became the mother of a prophet. And, as  
in  a report from SayyidnZ Ibn 'AbbZs &, she gave birth to two prophets. 
Some other reports say tha t  through the prophet she gave birth to, Allah 
Ta'ZlZ gave guidance to a large community. 

, ,'#,, 
About t h e  s tatement:  ksl,S'aSk?j (and  the re  was  beneath it a 

treasure for them - 82), SayyidnZ Abii al-Darda' & has reported from 
the Holy Prophet that  i t  was a treasure chest of gold and silver. CNar- 
rated by Tirmidhi and al-Hakim, from Mazhari) 

SayyidnE Ibn 'AbbEs & said that  i t  was a tablet of gold inscribed 
with the following good counsel. This report was also narrated by Sayyid- 
nZ 'UthmZn ibn 'AfEn & with its chain of narrators ascending to the 
Holy Prophet B: (QurtubT) 

1. C-JJI &>I h1& (Bismillahir-RahmZnir-R&m: With the name of Al- 
lah, the Most Merciful, the Very Merciful). 

2. Amazing is the person who believes in destiny, then how could he de- 
spair. 

3. Amazing is the person who believes tha t  Allah T a a Z  is the sponsor of 
all in their sustenance, still, why would he consume himself in  striv- 
ing for more than he needs and in achieving what is redundant. 

4. Amazing is the person who believes in death yet, how could he remain 
all happy. 

5. Amazing is the person who believes in the reckoning of the Hereafter 
yet, how could he  afford to be heedless. 

6. Amazing is the person who knows the world and its vicissitudes yet, 
how could he sit relaxed about it. 
- , ,, s 6 6 ,  , r?. 

7. Jri *U Q!d!Y (la ilaha illallZh Muhammad rasiilull7ih: There is 
no god but  Allah Muhammad is a messenger of Allah). 

The benefit of the righteousness of parents reaches children, 
and their children. 

The statement: U,L G>'i31jcj (and their father was a pious man - 82) 
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carries a hint that arrangements were made to have the buried treasure 
secured for the orphan children through al-Khadir @\ for the reason 
that the father of the orphan children was some pious man dear in the 
sight of Allah. Therefore, it was to grant his wish and to bring benefit to 
his children that Allah Ta'ZlZ made this arrangement. Muhammad ibn 
al-Munkadir says: 'It is because of the piety and righteousness of a ser- 
vant of His that Allah Ta'ZlZ protects his children, and the children of 
his children, and his family, even the homes built around his own.' 
(Ma~har i )  

As in al-Qurtubi, sage Shibli used to say that he was a guarantee of 
peace for the city and the area adjoining it. When he died, i t  was soon 
after his burial that the disbelievers of Dailam crossed Euphrates and 
took over Baghdad. At that time, everyone was saying that they were 
struck by double distress - the death of Shibl; and the sack of Dailam, 
(Qurtub;, p. 29, v. 11) 

According to Tafsir Mazhari, this verse also indicates that people too 
should show consideration and affection for the children of the learned 
and the pious - unless, of course, they were to succumb to disbelief and 
sin. 

Later, the word: 'Si (ashudd) in: 16;h 'AT -G 5i (that they reach their 
maturity - 82) is a plural form of: o*-c; (shiddah) meaning maturity, the 
age when one reaches full maturity and becomes able to decide what is 
good or bad for him. According to Imam AbZ Hanifah, this is the age of 
twenty-five years. Others put i t  at  forty years because it appears in the 

ST, , , ,, , , ,,, 
Qur'Zn: i =,I 6, '06%i$ I:!-$ (until when he reaches his maturity and 
reaches [the age ofl forty years - al-Ahqaf, 46:15) 

Prophetic Eloquence and the Nuances of Etiquette: An Example 
Before we turn to this example, let us first understand that nothing 

can happen in this world, good or bad, without the will and intention of 
Allah Ta'ZlZ. All phenomena of good and evil is as created by Him and is 
subservient to His intention and will. Things understood or named as 
evil or bad do deserve to be called as evil or bad in terms of particular in- 
dividuals and particular circumstances. But, given a total world-view, 
they all are necessary and nothing but good in terms of being a Divine 
creation as based on wisdom. 
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In short, whatever calamity or accident stands activated in this 
world simply cannot materialize without the will and intention of Allah 
Ta'ZlZ. In that respect, every good and evil can also be attributed to 
Allah Ta'ZlZ. But, the fact is that, given the creation of Allah Ta'ZlZ, no 
evil is evil. Therefore, etiquette demands that evil should not be attrib- 
uted towards Allah Ta'ZlZ. The words of SayyidnZ IbrZhim men- 
tioned in the Qur'Zn: & ,G '&> L!j &, 's > &$ (It is He who 
gives me [things] to eat and drink, [26:\91 and when I am sick, it is He 
who cures me - 26:80) are a good example. They teach us the same eti- 
quette when the provision of food and drink has been attributed to Allah 
Ta'ZlZ. Then comes the provision of cure from sickness. This too has 
been attributed to Him. In between came the mention of sickness. He at- 

, , ,,>,' 
tributed it to himself in the words: &. ,+i &> LG (and when I am sick, 
it is He who cures me) - not in the Aanner: W6en He makes me fall sick, 
He cures me too. 

Let us now consider the diction of al-Khadir =\. When he formed 
the intention of breaking the boat - which was obviously a vicious act - 
he attributed this intention to himself and said: Li.;;i (ara[d]tu: I wanted 
to make it defective - 79). After that, he mentioned the killing of the boy 
and wished some one would replace him who would be better than him. 
Here, there was evil in the act of killing while being blessed with better 
progeny in his place was something good. Therefore, because of this com- 
mon factor, the form used was that of the first person, plural. It was 
said: b;;i (aradna: we wished - 81) so that whatever obvious evil there lies 
in it is beamed back to his own self and whatever good lies in it stands 
attributed to Allah Ta'ZlZ. As for the third event - setting the wall right 
to secure the property of the orphans - it was nothing but good. This was 
attributed entirely to Allah Ta'AZ by saying: GJ 2l;z (fa a r a $  rabbuk: 
So your Lord willed - 82). 

Is al-Khadir %&\ alive, or is he dead? 
The event related to al-Khadir =\ mentioned in the Qur7Zn has 

nothing to do with the question of his life or death after it. Therefore, no 
clear statement in this regard is present in the Qur'Zn, and Sunnah. 
Some reports suggest his being alive till now while others tell us other- 
wise. Thus, scholarly opinion has always been at variance in this matter. 
Those who hold that he is alive argue on the basis of the narrative from 
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Sayyidna Anas & carried by al-Hakim in his al-Mustadrak. It says, 
'when the Holy Prophet $!$ left this mortal world, there came a person in  
black and white beard. Tearing the crowd of people, he reached inside 
and started weeping. Then, turning to the noble Companions, he said 
the following words: 

Indeed, in Allah there is endurance against all distress, and 
recompense of everything taken away, and He is the real care- 
taker for He alone survives after everyone is dead. So, return 
to Allah, turn to Him passionately and long for Him alone - be- 
cause, deprived is he who has been deprived of the reward of 
enduring distress. 

After having said these words, when the visitor departed, Sayyidna 
Abii Bakr and Sayyidna 'A17 L+= $1 &, said, 'he was al-Khadir @ \ . I  

This narrat ive has  also been reported by Ibn al-Jazr i  i n  his  al-Hisn 

al-Hasin where the compiler is particular about including nothing but 
what is authentic. 

And in Sahib Muslim, i t  appears that  DajjZl (Imposter) will reach a 

point close to Madinah when a man of Madinah will come out to confront 
him. He will be the best of men during that  time, or among the better 
ones. AbG IshZq said, 'this person will be al-Khadir @I.' (Qurtubi) 

And Ibn Abi ad-Dunya has reported in Kit?& al-Hawatif with neces- 
sary chains of authority that  Sayyidna 'Ali & met al-Khadir %&I who 
told him about a Du'a' which, if recited by anyone after every SalZh, 
would bring for him great reward, forgiveness and mercy. That prayer is 
given below: 

0 He whose hearing of one thing does not hamper His hearing 
of the other, 

And 0 He who never errs in responding to (millions of? re- 
quests simultaneously, 

And 0 He who never becomes weary of the plaints made repeat- 
edly by those who make them in prayers, let me, in Your mer- 
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cy, have a cool taste of Your forgiveness and sweetness of Your 
pardon. (Qurfubl) 

Then, within the same book, exactly the same event, the same prayer 
and the same incidence of meeting with al-Khadir has  been re- 

ported from SayyidnZ 'Umar & as well. (Qur.fubi) 

Similar to this, there are countless events relating to al-Khadir =\ 
that have been attributed to the community's men of Allah (awliya'). 

As for those who do not accept the likelihood of al-Khadir =\ being 
alive, their  major argument comes from the Hadith of SayyidnZ 
'AbdullZh ibn 'Umar & appearing in SahTh Muslim. He says, 'one night, 
the Holy Prophet led the 'Isha' prayer for us during the latter days of 
his blessed life. After having turned for salEm, he rose and said these 
words: 

Do you see this night of yours? And after a hundred years from 
this night, not one of those present over the land will be alive! 

After having narrated this report, Sayyidna Ibn 'Umar & said, 'peo- 
ple say different things about it. But, what the Holy Prophet meant 
to say was that this age will be over after hundred years.' 

This narrat ive has  been reported in  Sahih Muslim also from 
SayyidnZ JZbir ibn 'AbdullZh, almost in the same words. But, after hav- 
ing quoted this report, Allamah al-Qurtubi said, 'it offers no conclusive 
argument for those who hold that  the notion of al-Khadir a\ being 
alive is false because, in this narrative, the words used for the entire pro- 
geny of SayyidnZ Adam =\ are general with a strong emphasis on the 
generality. Yet, it contains no decisive authority (nus+) to prove that this 
generality covers the entire progeny of SayyidnZ Adam =\ necessarily. 
The reason is that SayyidnZ %a =\ too is among the progeny of Sayyid- 
nZ Adam %@\ who has not died, nor was he killed. Therefore, as obvious, 
the letters: ?Y y l l  (aliclam) in the words: & ('ala al-ard: over the 
land) is the alif-lam of 'ahd,' (which points out to something familiar to 
the addressees), and means the land of Arabia. It does not include the 
whole land mass of the world out of which the Arabs had never heard 
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even the names of the land of Gog and Magog (Ya'jiij and Ma'jEi), the far 
E a s t  and the  Islands of the  West.' This was the  view of 'Allamah 
al-Qurtubi. 

Similarly, some people have taken the issue of the Finality of Proph- 
et-hood as contrary to the notion of al-Khadir %&\ being alive. The an- 
swer to this is also clear. It  can be said that the way the 'life' of Sayyidna 
%a is  not contrary to the  Finality of Prophet-hood, the  'life' of 
al-Khadir can also be quite similar. 

Some people have raised a doubt about the 'life' of al-Khadir =\. 
They say, if he were present during the blessed period of the Holy Proph- 
et $#&, i t  would have been mandatory for him to come to him and to serve 
the cause of Islam under him. Because, it was said in HadTth: 2; L g ?  
&I$! , ., '-3 d G "Had MGsZ been alive [today], he would have had no 
choice but to follow me [for my coming has resulted in the abrogation of 
the Faith of MXsZ =\.I" But, not far out is the possibility that the 'life' 
and prophet-hood of al-Khadir a\ may be different from that of the 
usual Sharpah-bearing prophets. Since he is charged with the duty of 
carrying out certain affairs of creation (takwk) entrusted with him by 
Allah Ta'Zlila, He takes care of this appointed duty staying aloof from peo- 
ple a t  large. As for following the SharTah of the Last Prophet, i t  is not a 
far out proposition that he may have started acting in accordance with it 
after the advent of the prophet-hood of Sayyidna Muhammad al-MustaEi 
g. (Allah knows best) 

In Tafsir al-Bahr al-Muhit, AbG Hayyiin has reported events of sever- 
al pious elders having met al-Khadir @\ but, along with it, he has also 
said: 

'&?[ &;S,; 
As for the majority of religious scholars, they hold the position 
that al-Khadir $&\ has died. (al-Bahr al-Muhit, p. 147, "01.6) 

In Tafsir ~ a ~ h a r ? ,  Qadi Thana'ullZh of panipat has said, 'the resolu- 
tion of all these difficulties lies in what Sayyid Ahmad al-Sarhandi, 
known as the reviver of the second Islamic millennium, said on the basis 
of his mukZshafah (discovery through induced illumination). His words 
are: 'I personally asked al-Khadir -1 about this matter in a state of 
kashf. He said', "I and IlyZs %&I are both not alive. But, Allah Ta5lZ 
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has granted us the ability to appear in the guise of living men and help 
people in different ways." (Allah, the Pure, the Exalted, knows best) 

Conclusion 
I have said earlier that none of our articles of faith or problems of re- 

ligious practice is connected with the death or life of al-Khadir @\. 
Therefore, no clarification or explanation was given in the Qur'Zn, and 
Sunnah about it. So, there is just no need to enter into unnecessary dis- 
cussion or debate in it, nor have we been obligated to believe in any one 
of the sides of the issue. But, as this problem has found currency on a 
wider level, details have been provided. 

Verses 83 - 88 

And they ask you about Dhul-Qarnain. Say, "I shall now 
recite to you some narration about him." [831 

Surely, We gave him power on Earth and provided for 
him a way to everything. [841 So he followed a way, [851 
until when he reached where the sun sets, he found it 
setting into a miry spring and found near it a people. We 
said, "0 Dhul-Qarnain, either you punish or take to so- 
mething good for them!' [861 He said, "As for the one who 
transgresses, we shall punish him, thereafter he will be 
returned to his Lord, and He will punish him - an evil 
punishment. [871 As for the one who believes and acts 
righteously, he will have the best in reward, and we 
shall deliver to him of our command that which is easy." 
[881 




